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THE TORAH

What’s in the twenty-four books of the Jewish 

Bible? When and by whom were they transcribed? 

In this lesson, we review the contents of the 

Tanach—the Five Books of Moses, the eight 

books of the Prophets, and the eleven “Scriptural” 

books—and explore the relationship between the 

“Written Torah” and the many thousands of works 

of Jewish teaching that extend from it.

FOR OUT OF ZION SHALL 
GO FORTH THE TORAH I

Yossi Rosenstein, acrylic 
on canvas, Israel, 2021.
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I. WHAT IS THE TORAH?

In this section, we introduce the aims and goals of this course. The vast 
body of Jewish learning includes many fields—Bible, Talmud, Midrash, 
Halachah, Kabbalah, Musar, Chakirah, and so on. Each of these “genres” 
includes works by hundreds or even thousands of different authors, 
composed over many centuries in every part of the world. Our goal 
is to understand the unique character and function of each genre of 
Torah, familiarize ourselves with its primary works and authors, and 
experience the “flavor” of learning it represents.

We begin with the basic question: What is the Torah? We learn that 
the term “the Torah” refers both to one specific book, as well as to the 
entire body of Jewish teaching. What is the nature of the relationship 
between the two “Torahs”? How did “Torah A” develop into “Torah B”?

v
What Is the Torah? Rabbi 
Mendel Kaplan explains: 
myjli.com/booksmart
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Course Map—Genres of Torah

M I D R A S H I C  W O R K S

TA L M U D  &  C O M M E N TA R I E S

B I B L I C A L  C O M M E N TA R I E S

H A L AC H I C  W O R K S

M U S A R

K A B B A L A H

P H I LO S O P H I C A L  W O R K S  ( C H A K I R A H )

C H A S I D U T

TO R A H

P R O P H E T S

S C R I P T U R E S

TA N AC H  L 1

L 2

L 3

L 4

L 6

L 5

Two Definitions of Torah

(A) 
THE TORAH

(B) 
THE TORAH

F
FIGURE 1.1

F
FIGURE 1.2



BOOK SMART4

II. THE WRITTEN TORAH AND THE ORAL TORAH

The Torah comes in two forms: written and oral. Jewish tradition in-
sists that the “Written Torah” be treated as an inviolable text—every 
word and letter is significant and must be meticulously preserved. In 
contrast, the “Oral Torah” must be preserved as an ongoing oral com-
munication from teacher to disciple; for many centuries, it was even 
forbidden for it to be officially transcribed. This duality is integral to the 
nature of Torah.

The Pen and the Mouth
Talmud, Gitin 60b

דְבָרִים שֶׁבִּכְתַב אִי אַתָּה רַשַׁאי לְאוֹמְרָן עַל פֶּה. 

דְבָרִים שֶׁבְּעַל פֶּה אִי אַתָּה רַשַׁאי לְאוֹמְרָן בִּכְתָב.

The words that were given in writing—you are 
not allowed to communicate them orally. And 
the words that were taught orally—you are not 
allowed to communicate them in writing.

BABYLONIAN TALMUD

A literary work of 
monumental proportions 
that draws upon the legal, 
spiritual, intellectual, 
ethical, and historical 
traditions of Judaism. 
The 37 tractates of the 
Babylonian Talmud 
contain the teachings of 
the Jewish sages from 
the period after the 
destruction of the 2nd 
Temple through the 5th 
century CE. It has served 
as the primary vehicle 
for the transmission 
of the Oral Law and 
the education of Jews 
over the centuries; it 
is the entry point for 
all subsequent legal, 
ethical, and theological 
Jewish scholarship.

3
TEXT 1

Frontispiece to the Griselini 
Bible depicting the binding of 

Isaac. Printed by the Bragadin 
printing office in Venice, this 

1739 edition of the Tanach 
is most famous for its four 

engraved frontispieces. 
(Braginsky Collection 150)
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Why is the Torah formulated as both a written text and 

an oral dialogue? What would be lacking if it were only 

a written document, or only an oral tradition?

 

 

 

 

?
QUESTION

Jewish Bookshop on 
Wentworth Street, 

Pearl Binder, in The Real 
East End by Thomas Burke 

(London, U.K.: Constable, 
1932) , lithograph.
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III. THE TWENTY-FOUR BOOKS OF TANACH

In this section, we survey the twenty-four books of the Written Torah, 
which the world knows as “the Jewish Bible.” We learn that these are 
divided into three categories—“Torah,” “Prophets,” and “Writings”—
representing three levels of Divine revelation. We are introduced to 
the contents of each book, its author/transcriber, and its historical 
background. We also peruse selected texts (appearing in the “Additional 
Features” for this lesson) that highlight the variety of historical, legal, 
philosophical, mystical, and inspirational content in these books.

BOYS TIME

Alex Levin, oil on canvas.



 L E S S O N  O N E   7

The Jewish Bible 

For a detailed chart, see the infographic “Contents of the Twenty-Four Books of the 
Tanach” on Side B of the pullout card provided with your Student Textbook.

F
FIGURE 1.3
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Encyclopedia of Life
Mishnah, Avot 5:21

 הֲפָךְ בָּהּ וַהֲפָךְ בָּהּ, דְכֹלָא בָהּ. 

וּבָהּ תֶּחֱזֵי, וְסִיב וּבְלֵה בָהּ, וּמִנָהּ לֹא תָזוּעַ, 

שֶׁאֵין לָךְ מִדָה טוֹבָה הֵימֶנָה.

Delve and delve into it, for all is in it;  
see with it; grow old and worn in it; do not 
budge from it, for there is nothing better.

Three Modes of Divine Communication

SECTION OF WRITTEN TORAH MODE OF DIVINE COMMUNICATION

TORAH  
(FIVE BOOKS OF MOSES) Direct Communication

NEVIIM—PROPHETS Prophecy

KETUVIM—WRITINGS
Ru’ach Hakodesh 
(“Divine Spirit”)

AVOT (ETHICS OF THE 
FATHERS; PIRKEI AVOT)

A 6-chapter work on 
Jewish ethics that is 
studied widely by Jewish 
communities, especially 
during the summer. The 
first 5 chapters are from 
the Mishnah, tractate 
Avot. Avot differs from 
the rest of the Mishnah 
in that it does not focus 
on legal subjects; it 
is a collection of the 
sages’ wisdom on topics 
related to character 
development, ethics, 
healthy living, piety, and 
the study of Torah.

3
TEXT 2

F
FIGURE 1.4
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Beyond Prophecy
Exodus 33:11 and Numbers 12:6–8

וְדִבֶּר ה׳ אֶל מֹשֶׁה פָּנִים אֶל פָּנִים, 

כַּאֲשֶׁר יְדַבֵּר אִישׁ אֶל רֵעֵהוּ.

G-d* would speak to Moses face-to-face, 
as a man speaks to his fellow.

אִם יִהְיֶה נְבִיאֲכֶם, ה׳ בַּמַרְאָה אֵלָיו אֶתְוַדָע, בַּחֲלוֹם 

אֲדַבֶּר בּוֹ. לֹא כֵן עַבְדִי מֹשֶׁה, בְּכָל בֵּיתִי נֶאֱמָן הוּא. פֶּה 

אֶל פֶּה אֲדַבֶּר בּוֹ, וּמַרְאֶה וְלֹא בְחִידֹת, וּתְמֻנַת ה׳ יַבִּיט.

If there be a prophet among you, I, G-d, will 
make Myself known to them in a vision; I will 
speak to them in a dream. Not so is My servant 
Moses; in all My house he is trusted. Mouth 
to mouth I speak with him, in a vision and not 
in riddles; he gazes at the image of G-d.

* Throughout this book, “G-d” and “L-rd” are written with a hyphen instead of an “o” (both in our own translations and when 
quoting others). This is one way we accord reverence to the sacred Divine name. This also reminds us that, even as we seek 
G-d, He transcends any human effort to describe His reality.

1
TEXT 3
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The Limits of Prophecy
Talmud, Megilah 14a

אַרְבָּעִים וּשְׁמוֹנָה נְבִיאִים וְשֶׁבַע נְבִיאוֹת נִתְנַבְּאוּ לָהֶם 

לְיִשְׂרָאֵל, וְלֹא פִּחֲתוּ וְלֹא הוֹתִירוּ עַל מַה שֶׁכָּתוּב בַּתּוֹרָה.

Forty-eight prophets and seven prophetesses 
prophesied to the people of Israel, and 
they neither subtracted from nor added 
to what is written in the Torah.

The Divine Spirit
Maimonides, Guide for the Perplexed, 2:45

שֶׁיִמְצָא הָאָדָם כְּאִלוּ עִנְיָן אֶחָד חָל עָלָיו, וְכֹחַ אַחֵר הִתְחַדֵשׁ 

וַיְשִׂימֵהוּ לְדַבֵּר. וַיְדַבֵּר בְּחָכְמוֹת אוֹ בְּתִשְׁבָּחוֹת אוֹ בְּדִבְרֵי 

הַזְהָרָה מוֹעִילִים אוֹ בְּעִנְיָנִים הַנְהָגִיִים אוֹ אֱלוֹקִיִים; וְזֶה 

כֻּלוֹ בְּעֵת הַיְקִיצָה וְהִשְׁתַּמֵשׁ הַחוּשִׁים עַל מִנְהֲגֵיהֶם. 

וְזֶהוּ אֲשֶׁר יֹאמַר עָלָיו שֶׁהוּא מְדַבֵּר בְּ'רוּחַ הַקֹדֶשׁ'.

וּבְזֶה הַמִין מֵ'רוּחַ הַקֹדֶשׁ' חִבֵּר דָוִד תִּלִים, וְחִבֵּר 

שְׁלֹמֹה מִשְׁלֵי וְקֹהֶלֶת וְשִׁיר הַשִׁירִים; וְכֵן דָנִיאֵל וְאִיוֹב 

וְדִבְרֵי הַיָמִים וּשְׁאָר הַ'כְּתוּבִים' בְּזֶה הַמִין מֵ'רוּחַ 

הַקֹדֶשׁ' חֻבְּרוּ . . . וְעַל כַּיוֹצֵא בְּ'רוּחַ הַקֹדֶשׁ' הַזֶה 

אָמַר דָוִד "רוּחַ ה׳ דִבֶּר בִּי וּמִלָתוֹ עַל לְשׁוֹנִי" - רְצוֹנוֹ 

לוֹמַר, שֶׁהִיא הֱבִיאַתְהוּ לְדַבֵּר בְּאֵלוּ הַדְבָרִים.

3
TEXT 4

6
TEXT 5
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The person feels as if something has come upon 
them, and as if they have received a new power that 
drives them to speak. They speak words of wisdom, 
or compose hymns, or exhort their fellows with 
useful advice, or discourse on matters of communal 
leadership or theology; all this while they are awake 
and in the full possession of their senses. Such 
a person is said to speak by ru’ach hakodesh.

It was through this kind of Divine inspiration 
that David composed the Psalms, and Solomon 
composed the books of Proverbs, Ecclesiastes, and 
the Song of Songs; also Daniel, Job, Chronicles, 
and the rest of the “Writings” were written in this 
manner. . . . In reference to such ru’ach hakodesh, 
David says, “The spirit of G-d spoke in me, and His 
word is on my tongue” (II Samuel 23:2); i.e., the 
spirit of G-d caused him to speak these words.

RABBI MOSHE 
BEN MAIMON 
(MAIMONIDES, RAMBAM) 
1135–1204

Halachist, philosopher, 
author, and physician. 
Maimonides was born 
in Córdoba, Spain. After 
the conquest of Córdoba 
by the Almohads, he fled 
Spain and eventually 
settled in Cairo, Egypt. 
There, he became the 
leader of the Jewish 
community and served 
as court physician to 
the vizier of Egypt. 
He is most noted for 
authoring the Mishneh 
Torah, an encyclopedic 
arrangement of 
Jewish law; and for his 
philosophical work, 
Guide for the Perplexed. 
His rulings on Jewish 
law are integral to 
the formation of 
Halachic consensus.

A PROPHET

Shoshanna Brombacher, India 
ink on colored paper, 2003.
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IV. THE DIVINE AND THE HUMAN IN TORAH

If the Written Torah is the product of Divine revelation, what is the nature 
of the Oral Torah? Are the teachings of the Oral Torah also of Divine 
origin, given to Moses at Mount Sinai and transmitted from teacher to 
disciple, or are they the product of human minds, the innovations of 
many generations of Torah scholars? The Torah itself seems to contain 
mixed messages on this question.

The Sinaitic Origin of Torah
Jerusalem Talmud, Pe’ah 2:4

 מִקְרָא, מִשְׁנָה, תַּלְמוּד וְאַגָדָה, 

אֲפִלוּ מָה שֶׁתַּלְמִיד וָתִיק עָתִיד לְחַדֵשׁ, 

כְּבָר נֶאֱמַר לְמֹשֶׁה בְּסִינַי.

Scripture, Mishnah, Talmud, and Agadah, 
even what a proficient student is destined to 
innovate, were already said to Moses at Sinai.

JERUSALEM TALMUD

A commentary to the 
Mishnah, compiled 
during the 4th and 5th 
centuries. The Jerusalem 
Talmud predates its 
Babylonian counterpart 
by 100 years and is 
written in both Hebrew 
and Aramaic. While the 
Babylonian Talmud is 
the most authoritative 
source for Jewish law, 
the Jerusalem Talmud 
remains an invaluable 
source for the spiritual, 
intellectual, ethical, 
historical, and legal 
traditions of Judaism.

3
TEXT 6

v
Explore the development 
of the written and oral 
Torah with Rabbi Chaim 
Block: The Written and 
Oral Torah, Explained  
myjli.com/booksmart

Woodcut depiction of the 
giving of the Torah in a 1775 
book of Jewish customs by 

Shimon Levy Ginsburg, printed 
by Gerard Johann Janson in 

the printing house of Israel 
Mondovi in Amsterdam. (Gross 

Family Collection, Tel Aviv)
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The Torah Is Not in Heaven
Talmud, Bava Metzi’a 59a–b

בְּאוֹתוֹ הַיוֹם הֵשִׁיב רַבִּי אֱלִיעֶזֶר כָּל תְּשׁוּבוֹת שֶׁבָּעוֹלָם 

וְלֹא קִבְּלוּ הֵימֶנוּ. אָמַר לָהֶם: . . . ״אִם הֲלָכָה כְּמוֹתִי, 

אַמַת הַמַיִם יוֹכִיחוּ!״ חָזְרוּ אַמַת הַמַיִם לַאֲחוֹרֵיהֶם. 

אָמְרוּ לוֹ: ״אֵין מְבִיאִין רְאָיָה מֵאַמַת הַמַיִם״.

חָזַר וְאָמַר לָהֶם: ״אִם הֲלָכָה כְּמוֹתִי, כָּתְלֵי בֵּית הַמִדְרָשׁ 

יוֹכִיחוּ!״ הִטוּ כָּתְלֵי בֵּית הַמִדְרָשׁ לִפֹּל. גָעַר בָּהֶם רַבִּי יְהוֹשֻׁעַ, 

אָמַר לָהֶם: ״אִם תַּלְמִידֵי חֲכָמִים מְנַצְחִים זֶה אֶת זֶה בַּהֲלָכָה, 

אַתֶּם מָה טִיבְכֶם?״ לֹא נָפְלוּ מִפְּנֵי כְּבוֹדוֹ שֶׁל רַבִּי יְהוֹשֻׁעַ, 

וְלֹא זָקְפוּ מִפְּנֵי כְּבוֹדוֹ שֶׁל רַבִּי אֱלִיעֶזֶר, וַעֲדַיִן מָטִין וְעוֹמְדִין.

חָזַר וְאָמַר לָהֶם: ״אִם הֲלָכָה כְּמוֹתִי, מִן הַשָׁמַיִם 

יוֹכִיחוּ!״ יָצָאת בַּת קוֹל וְאָמְרָה: ״מָה לָכֶם אֵצֶל 

רַבִּי אֱלִיעֶזֶר, שֶׁהֲלָכָה כְּמוֹתוֹ בְּכָל מָקוֹם!״

 עָמַד רַבִּי יְהוֹשֻׁעַ עַל רַגְלָיו וְאָמַר: 

״לֹא בַּשָׁמַיִם הִיא!״ )דְבָרִים ל, יב(.

מַאי ״לֹא בַּשָׁמַיִם הִיא״? אָמַר רַבִּי יִרְמְיָה: שֶׁכְּבָר נִתְּנָה 

תּוֹרָה מֵהַר סִינַי, אֵין אָנוּ מַשְׁגִיחִין בְּבַת קוֹל. שֶׁכְּבַר כָּתַבְתָּ 

בְּהַר סִינַי בַּתּוֹרָה, ״אַחֲרֵי רַבִּים לְהַטוֹת״ )שְׁמוֹת כג, ב(.

On that day, Rabbi Eliezer brought them all 
sorts of proofs, but they were rejected. So he 
said to them, . . . “If the law is as I say, this water 
channel will prove it.” The water channel began 

3
TEXT 7
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flowing backward. Said they to him, “One does 
not cite Halachic proof from a water channel.”

Rabbi Eliezer then said to them, “If the law is as I 
say, the walls of the study hall will prove it.” The 
walls of the study hall leaned in and began to fall. 
Rabbi Yehoshua scolded the walls: “If Torah scholars 
are contending with each other in matters of Torah 
law, what is the nature of your involvement?” 
The walls did not fall, out of deference to Rabbi 
Yehoshua, and neither did they straighten, out of 
deference to Rabbi Eliezer; they still remain leaning.

Rabbi Eliezer then said to them, “If the law 
is as I say, let it be proven from Heaven!” 
There then issued a Heavenly voice, which 
proclaimed: “What do you want of Rabbi 
Eliezer—the law is as he says. . . .”

Rabbi Yehoshua stood on his feet and 
said: “[The Torah] is not in heaven!” 
(Deuteronomy 30:12).

What is the meaning of the statement, “It is 
not in heaven”? Said Rabbi Yirmiyah: “As the 
Torah has already been given at Mount Sinai, 
we take no notice of Heavenly voices. For You, 
G-d, have already written in the Torah at Mount 
Sinai, ‘Follow the majority’” (exoDuS 23:2).
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Prophets vs. Sages
Maimonides, Introduction to the Mishnah

אֶלֶף נְבִיאִים, כֻּלָם כְּאֵלִיָהוּ וֶאֱלִישָׁע, יִהְיוּ סוֹבְרִים סְבָרָא 

אַחַת, וְאֶלֶף חֲכָמִים וְחָכָם סוֹבְרִים הֵפֶךְ הַסְבָרָא הַהִיא, 

״אַחֲרֵי רַבִּים לְהַטוֹת״, וַהֲלָכָה כְּדִבְרֵי הָאֶלֶף חֲכָמִים 

וְחָכָם . . . וְכֵן אִם יָעִיד הַנָבִיא שֶׁהַקָדוֹשׁ בָּרוּךְ הוּא 

אָמַר אֵלָיו שֶׁהַדִין בְּמִצְוָה פְּלוֹנִית כָּךְ, וְכִי סְבָרַת פְּלוֹנִי 

הִיא אֱמֶת . . . הוּא נְבִיא שֶׁקֶר . . . כְּמוֹ שֶׁנֶאֱמַר: ״לֹא 

בַּשָׁמַיִם הִיא״. וְלֹא הִרְשָׁנוּ הַקָדוֹשׁ בָּרוּךְ הוּא לִלְמֹד מִן 

הַנְבִיאִים, אֶלָא מִן הַחֲכָמִים, אַנְשֵׁי הַסְבָרוֹת וְהַדֵעוֹת.

If one thousand prophets, all on the level of Elijah 
and Elisha, have one opinion on a matter of Torah 
law, and one thousand and one sages have an 
opposite opinion, we must “follow the majority,” 
and the ruling is according to the opinion of the 
sages. . . . Similarly, if a prophet testifies that 
G-d has revealed to him that the law regarding 
this commandment is such and such, or that the 
opinion of a certain sage is the correct one, . . . 
he is a false prophet, . . . as it is written, “It is not 
in heaven.” G-d has not permitted us to learn 
Torah law from prophets, but from sages basing 
themselves on logical arguments and opinions.

4
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Moses Meets Rabbi Akiva
Talmud, Menachot 29b

בְּשָׁעָה שֶׁעָלָה מֹשֶׁה לַמָרוֹם, מְצָאוֹ לְהַקָדוֹשׁ 

בָּרוּךְ הוּא שֶׁיוֹשֵׁב וְקוֹשֵׁר כְּתָרִים לְאוֹתִיוֹת. אָמַר 

לְפָנָיו: ״רִבּוֹנוֹ שֶׁל עוֹלָם, מִי מְעַכֵּב עַל יָדְךָ?״

אָמַר לוֹ: ״אָדָם אֶחָד יֵשׁ שֶׁעָתִיד לִהְיוֹת בְּסוֹף 

כַּמָה דוֹרוֹת, וַעֲקִיבָא בֶּן יוֹסֵף שְׁמוֹ, שֶׁעָתִיד לִדְרֹשׁ 

עַל כָּל קוֹץ וָקוֹץ תִּילִין תִּילִין שֶׁל הֲלָכוֹת״.

אָמַר לְפָנָיו: ״רִבּוֹנוֹ שֶׁל עוֹלָם, הַרְאֵהוּ לִי״ . . .

הָלַךְ וְיָשַׁב בְּסוֹף שְׁמוֹנָה שׁוּרוֹת, וְלֹא הָיָה יוֹדֵעַ 

מָה הֵן אוֹמְרִים. תָּשַׁשׁ כֹּחוֹ. כֵּיוָן שֶׁהִגִיעַ לְדָבָר 

אֶחָד, אָמְרוּ לוֹ תַּלְמִידָיו: ״רַבִּי, מִנַיִן לְךָ?״

אָמַר לָהֶן: ״הֲלָכָה לְמֹשֶׁה מִסִינַי״. נִתְיַשְׁבָה דַעְתּוֹ.

When Moses ascended on high, he found 
G-d attaching coronets to the letters of the 
Torah. Said Moses to G-d: “Master of the 
world! Why have You need for these?”

Said G-d to him: “There will be a man some 
generations hence, whose name is Akiva the son 
of Joseph, and he will expound mounds upon 
mounds of laws from each and every tittle.”

Said Moses: “Master of the world, 
show him to me.” . . .

3
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Moses was sitting behind eight rows [of 
Rabbi Akiva’s disciples], but he did not 
understand what they were saying, and he 
became despondent. Until they reached one 
teaching, and Rabbi Akiva’s disciples said to 
him, “Master, from where do you know this?”

Said Rabbi Akiva to them, “It is the law given to 
Moses at Sinai.” And Moses’s mind was eased.

Textual illustration in the Ashkenazi Haggadah 
depicting Rabbi Akiva discussing the 
story of Passover together with four other 
sages. Produced in Germany, c. 1460, this 
beautiful manuscript, decorated by Yoel ben 
Shimon Feibush, contains many miniatures 
and marginal drawings to accompany the 
Haggadah’s text. (British Library, London)
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V. A LIVING ORGANISM

One approach to resolving the paradox of Divine revelation and human 
innovation in Torah is with an analogy from the field of biology. A single 
cell, encoding everything that it will become, develops within the womb 
into a living organism. Similarly, the human mind is the “womb” in which 
the Divine truths communicated at Sinai gestate and develop into the 
life-wisdom and guidance of Torah.

In this section, we also answer the question (posed earlier in Section 
II) as to why Torah consists of both written and oral components. The 
Torah is a partnership of Divine revelation and human intellectual toil—
a partnership that finds expression in the differences between the writ-
ten and oral forms of Torah and the relationship between them.

The Torah as a Living Organism

(A) (B)

F
FIGURE 1.5
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The Baker and the Weaver
Midrash, Tana Devei Eliyahu, Eliyahu Zuta 2

פַּעַם אַחַת הָיִיתִי מְהַלֵךְ בַּדֶרֶךְ, מְצָאַנִי אָדָם אֶחָד . . . 

וְהָיָה בּוֹ מִקְרָא וְלֹא הָיָה בּוֹ מִשְׁנָה, וְאָמַר לִי: ״רַבִּי, מִקְרָא 

נִתַּן לָנוּ מֵהַר סִינַי, מִשְׁנָה לֹא נִתַּן לָנוּ מֵהַר סִינַי״. 

וְאָמַרְתִּי לוֹ: ״בְּנִי, מִקְרָא וּמִשְׁנָה שְׁנֵיהֶם מִפִּי הַגְבוּרָה 

נֶאֶמְרוּ. וּמָה בֵּין מִקְרָא לְמִשְׁנָה? אֶלָא מָשְׁלוּ מָשָׁל:

לְמָה הַדָבָר דוֹמֶה? לְמֶלֶךְ בָּשָׂר וָדָם שֶׁהָיָה לוֹ שְׁנֵי 

עֲבָדִים, וְהָיָה אוֹהֲבָן אַהֲבָה גְדוֹלָה. וְנָתַן לְזֶה קַב חִטִין, 

וְלָזֶה קַב חִטִין, וּלְכָל אֶחָד מֵהֶן נָתַן גַם כֵּן אֲגוּדָה שֶׁל 

פִּשְׁתָּן. הַפִּקֵחַ שֶׁבָּהֶן נָטַל אֶת הַפִּשְׁתָּן וְאָרַג מַפָּה יָפָה, 

וְנָטַל אֶת הַחִטִין וַעֲשָׂאָן סֹלֶת, וּבְרָרָהּ וְטָחֲנָהּ וְלָשָׁהּ 

וְאַפָאָהּ, וְסִדְרָהּ עַל הַשֻׁלְחָן וּפָרַס עָלֶיהָ מַפָּה יָפָה, וְהִנִיחוֹ 

עַד שֶׁבָּא הַמֶלֶךְ. וְהַטִפֵּשׁ שֶׁבָּהֶן לֹא עָשָׂה כְּלוּם.

לְיָמִים, בָּא הַמֶלֶךְ לְתוֹךְ בֵּיתוֹ וְאָמַר לָהֶם לִשְׁנֵי עֲבָדָיו: 

׳בָּנַי, הָבִיאוּ לִי מָה שֶׁנָתַתִּי לָכֶם׳. אֶחָד מֵהֶן הוֹצִיא 

אֶת הַפַּת שֶׁל סֹלֶת עַל הַשֻׁלְחָן וּמַפָּה הַיָפָה פְּרוּסָה 

עָלָיו, וְאֶחָד מֵהֶן הוֹצִיא אֶת הַחִטִין בְּקֻפָּה וַאֲגֻדָה 

שֶׁל פִּשְׁתָּן עֲלֵיהֶם . . . אֵיזֶה מֵהֶן חָבִיב יוֹתֵר?

כְּשֶׁנָתַן הַקָדוֹשׁ בָּרוּךְ הוּא אֶת הַתּוֹרָה לְיִשְׂרָאֵל 

לֹא נְתָנָהּ לָהֶם אֶלָא כְּחִטִין לְהוֹצִיא מֵהֶן 

סֹלֶת, וּכְפִשְׁתָּן לֶאֱרֹג מֵהֶן בֶּגֶד . . . ״

I was once traveling on the road when a person 
encountered me. . . . This person had Scripture, 

TANA DEVEI ELIYAHU

A Midrashic work, 
sometimes referred to as 
Seder Eliyahu. Midrash 
is the designation of 
a particular genre of 
rabbinic literature usually 
forming a running 
commentary on specific 
books of the Bible. 
This work deals with 
the Divine precepts, 
their rationales, and the 
importance of knowledge 
of Torah, prayer, and 
repentance. The work is 
divided into 2 sections 
(sedarim): Eliyahu 
Rabah and Eliyahu Zuta.
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but he did not have Mishnah. He said to me, 
“Master, Scripture was given to us at Mount 
Sinai; Mishnah was not given to us at Mount 
Sinai.” I said to him, “My son, both Scripture 
and Mishnah issued from the mouth of the 
Almighty. What is the difference between them? 
The following parable was said to explain this:

“There was a king who had two beloved servants. 
He gave a measure of wheat to one of them, and 
a measure of wheat to the other. He also gave 
each a bundle of flax. The wise one among them 
took the flax and wove a beautiful cloth out of it; 
he took the wheat and made fine flour from it, 
sifting it, milling it, kneading it, and baking it. He 
arranged it on a table and spread the beautiful 
cloth over it, setting it aside for when the king 
would come. The foolish servant did nothing.

“Then the king arrived in his palace and said to his 
two servants: ‘My children, present to me what I have 
gifted you.’ The first one brought out the bread made 
of fine flour on a table with a beautiful cloth spread 
over it; the other brought out the wheat in a box 
with the bundle of flax on top of it. . . . Now, which 
of the servants is more precious [to the king] . . . ?

“When the Almighty gave the Torah to the people of 
Israel, He gave it as wheat from which to make fine 
flour, and as flax from which to weave a cloth. . . .”
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Wording vs. Understanding
The Rebbe, Rabbi Menachem Mendel Schneerson,  
Likutei Sichot 29, p. 176

בְּתוֹרָה שֶׁבִּכְתָב מַאכְט מֶען בִּרְכַּת הַתּוֹרָה בִּקְרִיאָתָהּ, וֶוען 

אֲפִלוּ לֹא יָדַע מַאי קָאָמַר. בְּלִמוּד תּוֹרָה שֶׁבְּעַל פֶּה אָבֶּער, 

אִיז אוֹיבּ לֹא יָדַע מַאי קָאָמַר, קֶען מֶען קֵיין בִּרְכַּת הַתּוֹרָה 

נִיט מַאכְן. לִמוּדָהּ אִיז פַארְבּוּנְדְן מִיט הֲבָנַת הָאָדָם.

With the Written Torah, a person says the 
blessing on the Torah when they read it, even 
if they don’t understand what they are saying. 
With the Oral Torah, however, a person cannot 
say the blessing unless they understand what 
they are saying. For as regards the Oral Torah, 
“learning” entails human understanding.

RABBI MENACHEM 
MENDEL SCHNEERSON 
1902–1994

The towering Jewish 
leader of the 20th 
century, known as “the 
Lubavitcher Rebbe,” or 
simply as “the Rebbe.” 
Born in southern 
Ukraine, the Rebbe 
escaped Nazi-occupied 
Europe, arriving in 
the U.S. in June 1941. 
The Rebbe inspired 
and guided the revival 
of traditional Judaism 
after the European 
devastation, impacting 
virtually every Jewish 
community the world 
over. The Rebbe often 
emphasized that the 
performance of just 
one additional good 
deed could usher in 
the era of Mashiach. 
The Rebbe’s scholarly 
talks and writings have 
been printed in more 
than 200 volumes.

8
TEXT 11

A scene from the Darmstadt
Haggadah, a fifteenth-century

manuscript, elaborately 
decorated by

Israel ben Meir Heidelberg.
Its most lavish pages show

remarkable scenes of
men and women passing
open books and studying

together, emphasizing
the communal sharing of

knowledge and Jewish
unity. (Darmstadt University
and State Library, Germany)
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VI. THE MANY FACES OF TORAH

The twenty-four books of the Written Torah include every subject 
and style of learning: law and ethics, history and biography, poetry 
and philosophy, cosmology and psychology. These expand into the 
various “genres” that developed in the Oral Torah—Halachah, Agadah, 
Kabbalah, Musar, and so on—empowering us to discover the area of 
Torah that most resonates with us.

Indeed, the Written Torah is the “source code” for the whole of the 
Oral Torah. As the examples in this section illustrate—and as we will 
repeatedly discover in the next five lessons—every teaching of the Oral 
Torah can be traced back to a source text in the Written Torah.

The Perpetual Voice
Rabbi Yeshayahu Halevi Horowitz,  
Shenei Luchot Haberit, 1:25a–b

וְעִנְיָן ״נוֹתֵן הַתּוֹרָה״, בֶּאֱמֶת ה' יִתְבָּרַךְ כְּבָר נְתָנָהּ, אֲבָל 

עֲדַיִן נוֹתֵן הַתּוֹרָה וְלֹא יִפְסֹק. וְדָבָר זֶה צָרִיךְ בֵּאוּר רָחָב.

הַפָּסוּק אוֹמֵר: )דְבָרִים ה, יט( ״אֶת הַדְבָרִים הָאֵלֶה 

דִבֶּר ה' אֶל כָּל קְהַלְכֶם בָּהָר . . . קוֹל גָדוֹל וְלֹא יָסָף״. 

פֵּרֵשׁ רַשִׁ"י: ״וְלֹא יָסָף, מְתַרְגְמִינָן "וְלֹא פְסַק", כִּי 

קוֹלוֹ חָזָק וְקַיָם לְעוֹלָם. דָבָר אַחֵר: וְלֹא יָסָף, לֹא 

הוֹסִיף לְהֵרָאוֹת בְּאוֹתוֹ פֻּמְבִּי״ עַד כָּאן לְשׁוֹנוֹ.

יֵשׁ בְּזֶה הָעִנְיָן סוֹד כָּמוּס, וְהַשְׁנֵי פֵּרוּשִׁים כֻּלָם הֵם 

אֱמֶת. עִנְיָן "לֹא יָסָף" - לֹא הוֹסִיף, הוּא מִצְוֹת דְרַבָּנָן 

וַחֲבוּרָתָן הֵן וּסְיָגֵיהֶן עֲדַיִן לֹא נִצְטַווּ מִפִּי הַגְבוּרָה. וְעִנְיָן 

"לֹא פְסַק" פֵּרוּשׁ שֶׁאַף זֶה לֹא פָּסַק מֵהַקוֹל הַהוּא, כִּי 

RABBI YESHAYAHU 
HALEVI HOROWITZ  
(SHALAH) 
1565–1630

Kabbalist and author. 
Rabbi Horowitz was 
born in Prague and 
served as rabbi in several 
prominent Jewish 
communities, including 
Frankfurt am Main and 
his native Prague. After 
the passing of his wife 
in 1620, he moved to 
Israel. In Tiberias, he 
completed his Shenei 
Luchot Haberit, an 
encyclopedic compilation 
of kabbalistic ideas. He 
is buried in Tiberias, 
next to Maimonides.
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הָיָה כָּלוּל בַּקוֹל הַהוּא בְּכֹחַ, אֲבָל לַכֹּל זְמַן וָעֵת, לֹא הִגִיעַ 

עֲדַיִן עֵת שֶׁיֵצֵא מִכֹּחַ אֶל הַפֹּעַל, כִּי הָיָה הַדָבָר תָּלוּי לְפִי 

הִתְעוֹרְרוּת הַתַּחְתּוֹנִים וּלְפִי מַהוּתָם וְאֵיכוּתָם, וּלְפִי 

מַדְרֵגוֹת נְשָׁמוֹת שֶׁבְּכָל דוֹר וָדוֹר, וְאָז הוֹסִיפוּ הַחֲכָמִים 

לְהִתְעוֹרֵר הַכֹּחַ הָעֶלְיוֹן וְיָצָא לַפֹּעַל בִּזְמַנוֹ וּבְעִתּוֹ, לֹא חַס 

וְשָׁלוֹם שֶׁחִדְשׁוּ חֲכָמִים מִדַעְתָּם, רַק כִּוְנוּ דַעַת עֶלְיוֹן.

[In the blessing recited before studying Torah, 
we say, “Blessed are you, G-d,] Who gives the 
Torah.” In truth, G-d has already given us the Torah 
[at Mount Sinai]; yet He still “gives the Torah,” 
perpetually. This matter requires some elaboration.

The Torah says (Deuteronomy 5:19): “These 
words G-d spoke to your entire assembly at the 
mountain . . . a great voice that did not cease.” Rashi 
explains the meaning of the words “did not cease” 
(velo yasaf) in accordance with the translation by 
Unkelos—“it did not stop,” for it is a powerful voice 
that endures forever. Rashi also offers a second 
interpretation of the words “velo yasaf ”—”it 
did not anymore,” i.e., that G-d did not again 
speak so openly and publicly as He did at Sinai.

There is a profound significance in these two 
interpretations, as they are simultaneously true. 
The Divine voice spoke the Torah at Sinai and 
“did not anymore,” as all the subsequent laws 
and edicts instituted by the sages throughout the 

v
The Four Layers of 
Secret Code in the 
Bible, Explained  
myjli.com/booksmart
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generations were not explicitly commanded by G-d 
at the time. At the same time, “it did not cease,” for 
everything was included, in potential form, within 
that voice. It is only that “for everything there is a 
time and season” (eccleSIaSteS 3:1), and the 
time had not yet come for that potential to emerge 
into actuality, as that depends on the initiative 
of those down here below, in accordance with 
their nature and their abilities, and in accordance 
with the qualities of the souls of each generation. 
The sages of each generation were then roused 
to actualize from that potential in accordance 
with the time and season. Thus, the sages did 
not invent anything from their own minds, G-d 
forbid, but rather actualized the Divine intent.

The Mitzvah of Shabbat
Exodus 20:8–10

זָכוֹר אֶת יוֹם הַשַׁבָּת לְקַדְשׁוֹ, שֵׁשֶׁת יָמִים תַּעֲבֹד וְעָשִׂיתָ 

כָּל מְלַאכְתֶּךָ, וְיוֹם הַשְׁבִיעִי שַׁבָּת לַה׳ אֱלֹקֶיךָ.

Remember the Shabbat day to sanctify it.  
Six days you shall labor and do all your work. 
And the seventh day is a rest-day unto G-d.

1
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The Resting Mind
Mechilta, Exodus 20:9

 "שֵׁשֶׁת יָמִים תַּעֲבֹד": 

 וְכִי אֶפְשָׁר לוֹ לָאָדָם לַעֲשׂוֹת מְלַאכְתּוֹ בְּשֵׁשֶׁת יָמִים? 

אֶלָא שְׁבוֹת כְּאִלוּ מְלַאכְתְּךָ עֲשׂוּיָה . . . 

שְׁבוֹת מִמַחְשֶׁבֶת עֲבוֹדָה.

“Six days you shall labor [and do all your work]”: 
Is it possible for a person to do all their work 
in six days? But [the meaning of this verse is:] 
Rest [on Shabbat] as if all your work is done. 
. . . Rest from even thinking about work.

The Two Paths
Deuteronomy 30:15–19

רְאֵה נָתַתִּי לְפָנֶיךָ הַיוֹם אֶת הַחַיִים וְאֶת 

הַטוֹב, וְאֶת הַמָוֶת וְאֶת הָרָע . . .

 הַחַיִים וְהַמָוֶת נָתַתִּי לְפָנֶיךָ, הַבְּרָכָה וְהַקְלָלָה, 

וּבָחַרְתָּ בַּחַיִים.

See, I have set before you this day,  
life and good, and death and evil. . . .

Life and death I have set before you,  
blessing and curse; and you shall choose life.

MECHILTA

A Halachic Midrash 
to Exodus. Midrash 
is the designation of 
a particular genre of 
rabbinic literature usually 
forming a running 
commentary on specific 
books of the Bible. 
The name Mechilta 
means “rule” and was 
given to this Midrash 
because its comments 
and explanations are 
based on fixed rules of 
exegesis. This work is 
often attributed to Rabbi 
Yishmael ben Elisha, a 
contemporary of Rabbi 
Akiva, though there are 
some references to later 
sages in this work.

3
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The Basis of Morality
Maimonides, Mishneh Torah, Laws of Repentance 5:1–4

רְשׁוּת לְכָל אָדָם נְתוּנָה, אִם רָצָה לְהַטוֹת עַצְמוֹ לְדֶרֶךְ 

טוֹבָה וְלִהְיוֹת צַדִיק, הָרְשׁוּת בְּיָדוֹ, וְאִם רָצָה לְהַטוֹת 

עַצְמוֹ לְדֶרֶךְ רָעָה וְלִהְיוֹת רָשָׁע, הָרְשׁוּת בְּיָדוֹ . . .

וְדָבָר זֶה עִקָר גָדוֹל הוּא, וְהוּא עַמוּד הַתּוֹרָה וְהַמִצְוָה, 

שֶׁנֶאֱמַר: ״רְאֵה נָתַתִּי לְפָנֶיךָ הַיוֹם אֶת הַחַיִים״ . . . אִלוּ 

הָקֵל הָיָה גוֹזֵר עַל הָאָדָם לִהְיוֹת צַדִיק אוֹ רָשָׁע, אוֹ 

אִלוּ הָיָה שָׁם דָבָר שֶׁמוֹשֵׁךְ אֶת הָאָדָם בְּעִקַר תּוֹלַדְתּוֹ 

לְדֶרֶךְ מִן הַדְרָכִים, אוֹ לְמַדָע מִן הַמַדָעוֹת, אוֹ לְדֵעָה מִן 

הַדֵעוֹת, אוֹ לְמַעֲשֶׂה מִן הַמַעֲשִׂים . . . הֵיאַךְ הָיָה מְצַוֶה 

לָנוּ עַל יְדֵי הַנְבִיאִים: עֲשֵׂה כָּךְ וְאַל תַּעֲשֶׂה כָּךְ . . . ? 

וּמָה מָקוֹם הָיָה לְכָל הַתּוֹרָה כֻּלָהּ? וּבְאֵי זֶה דִין וְאֵיזֶה 

מִשְׁפָּט נִפְרַע מִן הָרָשָׁע אוֹ מְשַׁלֵם שָׂכָר לַצַדִיק . . . ?

Freedom of choice has been granted to every 
person. If a person wants to turn to the path 
of good and be righteous, the choice is theirs; 
and if a person wants to turn to the path of 
evil and be wicked, the choice is theirs. . . .

This truth is a fundamental principle and a 
pillar of the Torah and its commandments. As 
it is written, “See, I have set before you this day, 
life [and good, and death and evil]. . . .” Were 
G-d to decree that a person should be righteous 
or wicked, or if there were to exist something 

7
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in the very essence of a person’s nature that 
would compel them toward a particular path, a 
particular conviction, a particular character trait, 
or a particular deed, . . . how could G-d command 
us through the prophets “do this” and “do not 
do this”. . . ? What place would the entire Torah 
have? And by what measure of justice would G-d 
punish the wicked and reward the righteous . . . ?

The Divine Attributes
I Chronicles 29:11

לְךָ ה׳ הַגְדֻלָה וְהַגְבוּרָה וְהַתִּפְאֶרֶת וְהַנֵצַח וְהַהוֹד, 

כִּי כֹל בַּשָׁמַיִם וּבָאָרֶץ לְךָ ה׳ הַמַמְלָכָה . . .

To You, G-d, is greatness, and power, and beauty,  
and victory, and splendor, as all that is in heaven 
and earth; to You, G-d, is kingship. . . .

CHRONICLES

Biblical book. The book 
of Chronicles (Divrei 
Hayamim), commonly 
divided into two parts, 
is the concluding 
book of the Writings 
(Ketuvim) section of 
the Tanach. Chronicles 
contains a genealogical 
list from Creation until 
the establishment of 
the first Kingdom of 
Israel, and then it briefly 
surveys the history of 
the Davidic dynasty 
until the destruction of 
the First Temple. The 
book was written by 
Ezra the Scribe in the 
fourth century BCE. The 
book has been artificially 
divided into I Chronicles 
and II Chronicles, but it 
is essentially one book.

1
TEXT 17

Initial word panel to 
Maimonides’s Mishneh Torah, 

Laws of Teshuvah, in an 
elaborate manuscript copied 

in Spain and decorated in 
Spain and Italy, c. 1400. 

(U.S. Library of Congress, 
Washington, D.C.)
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KEY POINTS

1 Two Meanings of Torah. The term “Torah” has two 
primary meanings. In its more specific sense, it refers to 
the Five Books of Moses (the “Chumash”) inscribed in 
the Torah scroll. In the broader sense of the term, “the 
Torah” is the entire body of Jewish teaching, consisting of 
numerous “genres”—Bible, Midrash, Talmud, Halachah 
(Torah law), Musar (ethics and self-improvement), 
Chakirah (philosophy), Kabbalah, etc.—composed 
by many thousands of authors over a period of more 
than 3,300 years. The two “Torahs” are two faces of 
the same coin, two articulations of the same truths.

2 The Written Torah and the Oral Torah. The Torah comes 
in two forms: written and oral. Jewish tradition insists 
that the “Written Torah” be treated as an inviolable 
text—every word and letter is significant and must be 
meticulously preserved. In contrast, the “Oral Torah” 
must be preserved as an ongoing oral communication 
from teacher to disciple; for many centuries, it was 
even forbidden that it be officially transcribed. 
This duality is integral to the nature of Torah.
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3 The Jewish Bible. The twenty-four books of the 
Written Torah (also known as “the Jewish Bible”) are 
divided into three categories—”Torah,” “Prophets,” 
and “Writings”—representing three different 
levels of Divine revelation. All 613 mitzvot (Divine 
commandments) are in the “Torah” section, while the 
books in the “Prophets” and “Writings” sections are 
the source for many of the historical, philosophical, 
moral, and inspirational teachings of the Torah.

4 The Divine and the Human in Torah. G-d desired 
that the Torah should embody a partnership between 
Him and us. The Torah therefore incorporates both 
Divine and human elements, involving a collaboration 
of Divine revelation and human intellectual toil. In 
the Written Torah, the Divine side of the partnership 
dominates, and is expressed in the precise wording of 
the text. In the Oral Torah, the human contribution 
is more pronounced, and finds expression in our 
analysis, exposition, and application of its content.

5 The Source Code. The letters and words of the Written 
Torah are the “source code” for the entire body of 
Jewish teaching. Thus, every subject, teaching, or law 
in the Oral Torah has its source in the Written Torah.
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Selected Readings from Tanach

The Beginning
G E N E S I S  1 : 1 – 5 

מַיִם וְאֵת הָאָרֶץ. רָא אֱלֹקִים אֵת הַשָּׁ ית בָּ רֵאשִׁ בְּ

נֵי תְהוֹם  ךְ עַל פְּ וְהָאָרֶץ הָיְתָה תֹהוּ וָבֹהוּ וְחֹשֶׁ
יִם. נֵי הַמָּ וְרוּחַ אֱלֹקִים  מְרַחֶפֶת עַל פְּ

וַיֹּאמֶר אֱלֹקִים יְהִי אוֹר וַיְהִי אוֹר.

ל  בְדֵּ י טוֹב וַיַּ וַיַּרְא אֱלֹקִים אֶת הָאוֹר כִּ
ךְ. ין הָאוֹר וּבֵין הַחֹשֶׁ אֱלֹקִים בֵּ

ךְ קָרָא לָיְלָה  וַיִּקְרָא אֱלֹקִים לָאוֹר יוֹם וְלַחֹשֶׁ
וַיְהִי עֶרֶב וַיְהִי בקֶֹר יוֹם אֶחָד.

In the beginning G-d created the heavens and the earth.

And the world was desolate and void, and darkness on the 
face of the deep; and the spirit of G-d hovered upon the face 
of the water.

And G-d said, “There shall be light!” And there was light.

G-d saw the light that it is good; and G-d separated between 
the light and the darkness.

And G-d called the light “day,” and the darkness he called 
“night”; and it was evening and it was morning, one day.

Good and Evil

Bereshit Rabah, 2:5

Said Rabbi Avahu: In the beginning of 

Creation, G‑d beheld the deeds of the 

righteous and the deeds of the wicked. 

. . . “And the world was desolate and 

void”—these are the deeds of the 

wicked. “There shall be light”—these 

are the deeds of the righteous. But I 

still do not know which of these G‑d 

desires. When it says, “G‑d saw the 

light, that it is good,” I know that G‑d 

desires the deeds of the righteous, 

and does not desire the deeds of the 

wicked.

Tanya, Chapter 29

In truth, evil has no actual substance 

at all. This is why evil is compared 

to darkness, which has no actual 

substance, and therefore is 

automatically banished in the presence 

of light. So, too, the forces of evil, 

although they seem to possess much 

vitality, . . . are automatically nullified in 

the presence of holiness, as physical 

darkness is nullified in the presence of 

physical light. 

Also see: Lesson 5, Texts 5, 6, 7, 8, and 9; 
Lesson 6, Text 5.
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The Creation of the Human Being
G E N E S I S  1 : 2 6 – 2 8 ;  2 : 7– 1 5

דְמוּתֵנוּ. וְיִרְדּוּ בִדְגַת הַיָּם  צַלְמֵנוּ כִּ ה אָדָם בְּ וַיֹּאמֶר אֱלֹקִים: ״נַעֲשֶׂ
הֵמָה וּבְכָל הָאָרֶץ וּבְכָל הָרֶמֶשׂ הָרֹמֵשׂ עַל הָאָרֶץ.״ מַיִם וּבַבְּ וּבְעוֹף הַשָּׁ

צַלְמוֹ,   וַיִּבְרָא אֱלֹקִים אֶת הָאָדָם בְּ
רָא אֹתָם. רָא אֹתוֹ; זָכָר וּנְקֵבָה בָּ צֶלֶם אֱלֹקִים בָּ בְּ

 וַיְבָרֶךְ אֹתָם אֱלֹקִים; וַיֹּאמֶר לָהֶם אֱלֹקִים, 
הָ...״ רוּ וּרְבוּ וּמִלְאוּ אֶת הָאָרֶץ וְכִבְשֻׁ ״פְּ

 וַיִּיצֶר ה׳ אֱלֹקִים אֶת הָאָדָם עָפָר מִן הָאֲדָמָה,
מַת חַיִּים; וַיְהִי הָאָדָם לְנֶפֶשׁ חַיָּה... יו נִשְׁ אַפָּ ח בְּ פַּ וַיִּ

מְרָהּ. חֵהוּ בְגַן עֵדֶן לְעָבְדָהּ וּלְשָׁ נִּ ח ה׳ אֱלֹקִים אֶת הָאָדָם; וַיַּ קַּ וַיִּ

G-d said: “Let us make a human being in our image, after our 
likeness. And they shall rule over the fish of the sea and the 
birds of the heavens, and the beasts, and all the earth, and every 
crawling thing that crawls upon the earth.”

And G-d created the human in His image, in the Divine image He 
created him; male and female He created them.

G-d blessed them, and G-d said to them: “Be fruitful and multiply, 
and fill the earth and conquer it. . . .”

And G-d Almighty formed the human, dust from the earth, and 
He blew into his nostrils a breath of life; and the human became a 
living soul.

And G-d Almighty took the human; and He put him in the 
Garden of Eden, to work it and to keep it.

The Meaning of “Adam”

Shenei Luchot Haberit, Toldot Adam, 3a

The name Adam (“human”) is 

the explanation of the story of 

humanity and of humanity’s 

ultimate purpose. If a person 

connects themselves Above, 

and emulates G‑d and follows in 

G‑d’s ways, then they are called 

by the name Adam in the sense 

of edameh le’elyon, “I resemble 

the Supernal One” (Isaiah 14:14). . . . 

But if a person separates from this 

Divine attachment, then they are 

Adam in the sense of the adamah, 

“soil” from which they were taken, 

as the human is dust, and to dust 

does the human return.

Also see: Lesson 2, Text 2; Lesson 6, 
Texts 12 and 13.
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The First Jew
G E N E S I S  1 2 : 1 – 8

ךָ  וַיֹּאמֶר ה׳ אֶל אַבְרָם: ״לֶךְ לְךָ מֵאַרְצְךָ וּמִמּוֹלַדְתְּ
. ר אַרְאֶךָּ ית אָבִיךָ אֶל הָאָרֶץ אֲשֶׁ וּמִבֵּ

רָכָה. מֶךָ וֶהְיֵה בְּ לָה שְׁ דוֹל וַאֲבָרֶכְךָ וַאֲגַדְּ ךָ לְגוֹי גָּ וְאֶעֶשְׂ

חֹת הָאֲדָמָה״. פְּ ל מִשְׁ לְךָ אָארֹ וְנִבְרְכוּ בְךָ כֹּ וַאֲבָרֲכָה מְבָרְכֶיךָ וּמְקַלֶּ

לֶךְ אִתּוֹ לוֹט; ר אֵלָיו ה׳, וַיֵּ בֶּ ר דִּ אֲשֶׁ לֶךְ אַבְרָם כַּ  וַיֵּ
צֵאתוֹ מֵחָרָן. נָה בְּ בְעִים שָׁ נִים וְשִׁ ן חָמֵשׁ שָׁ וְאַבְרָם בֶּ

ן אָחִיו וְאֶת  תּוֹ וְאֶת לוֹט בֶּ רַי אִשְׁ ח אַבְרָם אֶת שָׂ קַּ וַיִּ
ר עָשׂוּ בְחָרָן;  פֶשׁ אֲשֶׁ ר רָכָשׁוּ וְאֶת הַנֶּ ם אֲשֶׁ ל רְכוּשָׁ כָּ

נָעַן. נַעַן, וַיָּבֹאוּ אַרְצָה כְּ וַיֵּצְאוּ לָלֶכֶת אַרְצָה כְּ

אָרֶץ. נַעֲנִי אָז בָּ כֶם עַד אֵלוֹן מוֹרֶה; וְהַכְּ אָרֶץ עַד מְקוֹם שְׁ וַיַּעֲבֹר אַבְרָם בָּ

ן אֶת הָאָרֶץ הַזֹּאת״;  וַיֵּרָא ה׳ אֶל אַבְרָם וַיֹּאמֶר, ״לְזַרְעֲךָ אֶתֵּ
רְאֶה אֵלָיו. חַ לַה׳ הַנִּ ם מִזְבֵּ בֶן שָׁ וַיִּ

דֶם לְבֵית אֵל וַיֵּט אָהֳלֹה; ם הָהָרָה מִקֶּ ק מִשָּׁ עְתֵּ  וַיַּ
ם ה׳. שֵׁ חַ לַה׳, וַיִּקְרָא בְּ ם מִזְבֵּ בֶן שָׁ דֶם, וַיִּ ית אֵל מִיָּם וְהָעַי מִקֶּ בֵּ

G-d said to Abram: “Go you from your land, from your birthplace, 
and from your father’s house; to the land that I will show you.

“I will make you into a great nation, and I will bless you, and I will 
make great your name; and you will be a blessing.

“I will bless those who bless you, and the one who curses you I will 
curse; and all the families of the earth will be blessed through you.”

And Abram went, as G-d had spoken to him, and Lot went with him; 
and Abram was seventy-five years old when he went out from Haran.

Abram took his wife Sarai and his brother’s son Lot, and all their 
possessions that they had acquired, and the souls they had made in 
Haran; and they went out to go to the land of Canaan, and they came 
into the land of Canaan.

Abram passed through the land, until the place of Shechem, until the 
plain of Moreh; and the Canaanites were then in the land.

And G-d appeared to Abram, and He said, “To your seed I will 
give this land”; and there he built an altar to G-d, who had 
appeared to him.

He removed from there to the mountain, east of Beth-El, and he 
pitched his tent; Beth-El was to the west and Ai was to the east, and 
there he built an altar to G-d, and he called in the name of G-d.

Unequivocal Choice

Rabbi Yehudah Loew of Prague, Netzach Yisrael,  
Chapter 11

We know that Abraham recognized the truth 

of G‑d at a young age, and devoted many 

decades to teaching this truth to the world, 

to the point of self‑sacrifice—all before 

G‑d spoke to him to leave his land and 

birthplace and journey to the Holy Land. So 

why doesn’t the Written Torah tell us anything 

about Abraham’s righteousness and his 

achievements in the first 75 years of his life?

Because the Torah wishes to emphasize 

that G‑d’s choice to make a great nation 

of the descendants of Abraham was not a 

consequence of Abraham’s particular merits. 

If that were the case, then the subsequent sins 

and failings of the Jewish people may arguably 

cause them to forfeit their chosenness. Rather, 

G‑d’s choice has no cause or reason, and is 

therefore eternal and immutable. In the words 

of the sages (Ethics of the Fathers 5:17): “A love 

that is dependent on something—when that 

thing ceases, the love ceases; but a love that is 

not dependent on any thing, never ceases.” 

Soul Makers

Shir Hashirim Rabah, 1:22

Regarding Abraham and Sarah it is written, “the 

souls that they made in Haran.” Yet if the entire 

world would convene, they could not create 

a single flea! Rather, these are the converts 

whom Abraham and Sarah converted. Said R. 

Chunya: Abraham would convert the men, and 

Sarah would convert the women.

Abraham would invite them into his home, give 

them to eat and to drink, show them love and 

fellowship, and bring them under the wings 

of the Divine Presence. This teaches us that 

whoever brings a person close to the Almighty, 

it is considered as if they have created them.
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The Burning Bush
E X O D U S  3 : 1 – 1 7

נְהַג  הֵן מִדְיָן; וַיִּ ה הָיָה רֹעֶה אֶת צֹאן יִתְרוֹ חֹתְנוֹ כֹּ וּמֹשֶׁ
ר, וַיָּבֹא אֶל הַר הָאֱלֹקִים חֹרֵבָה. דְבָּ אן אַחַר הַמִּ אֶת הַצֹּ

נֶה;  ת אֵשׁ מִתּוֹךְ הַסְּ לַבַּ  וַיֵּרָא מַלְאַךְ ה׳ אֵלָיו בְּ
ל. נֶה אֵינֶנּוּ אֻכָּ אֵשׁ, וְהַסְּ עֵר בָּ נֶה בֹּ ה הַסְּ וַיַּרְא, וְהִנֵּ

רְאֶה  א וְאֶרְאֶה אֶת הַמַּ ה: אָסֻרָה נָּ וַיֹּאמֶר מֹשֶׁ
נֶה? דלֹ הַזֶּה; מַדּוּעַ לֹא יִבְעַר הַסְּ הַגָּ

י סָר לִרְאוֹת; וַיִּקְרָא אֵלָיו אֱלֹקִים מִתּוֹךְ  וַיַּרְא ה׳ כִּ
נִי״. ה!״ וַיֹּאמֶר, ״הִנֵּ ה! מֹשֶׁ נֶה וַיֹּאמֶר, ״מֹשֶׁ הַסְּ

י  ל נְעָלֶיךָ מֵעַל רַגְלֶיךָ, כִּ קְרַב הֲלֹם; שַׁ וַיֹּאמֶר, ״אַל תִּ
ה עוֹמֵד עָלָיו אַדְמַת קֹדֶשׁ הוּא״. ר אַתָּ קוֹם אֲשֶׁ הַמָּ

י אָבִיךָ, אֱלֹקֵי אַבְרָהָם  וַיֹּאמֶר: ״אָנֹכִי אֱלֹקֵֵ
ה  ר מֹשֶׁ סְתֵּ י יַעֲקבֹ״; וַיַּ י יִצְחָק ואֱלֹקֵֵ אֱלֹקֵֵ

יט אֶל הָאֱלֹקִים. י יָרֵא מֵהַבִּ נָיו, כִּ פָּ

מִצְרָיִם; וְאֶת  ר בְּ י אֲשֶׁ וַיֹּאמֶר ה׳, ״רָאֹה רָאִיתִי אֶת עֳנִי עַמִּ
י אֶת מַכְאֹבָיו. י יָדַעְתִּ יו, כִּ נֵי נֹגְשָׂ י מִפְּ מַעְתִּ צַעֲקָתָם שָׁ

ילוֹ מִיַּד מִצְרַיִם וּלְהַעֲלֹתוֹ מִן הָאָרֶץ הַהִוא,  וָאֵרֵד לְהַצִּ
אֶל אֶרֶץ טוֹבָה וּרְחָבָה, אֶל אֶרֶץ זָבַת חָלָב וּדְבָשׁ; אֶל 
י וְהַיְבוּסִי. רִזִּי וְהַחִוִּ י וְהָאֱמֹרִי וְהַפְּ נַעֲנִי וְהַחִתִּ מְקוֹם הַכְּ

אָה אֵלָי; וְגַם  רָאֵל בָּ נֵי יִשְׂ ה צַעֲקַת בְּ ה, הִנֵּ וְעַתָּ
ר מִצְרַיִם לֹחֲצִים אֹתָם. חַץ אֲשֶׁ רָאִיתִי אֶת הַלַּ

רְעֹה; וְהוֹצֵא  לָחֲךָ אֶל פַּ ה לְכָה וְאֶשְׁ וְעַתָּ
צְרָיִם.״ רָאֵל מִמִּ י בְנֵי יִשְׂ אֶת עַמִּ

י אֵלֵךְ אֶל  ה אֶל הָאֱלֹקִים, ״מִי אָנֹכִי כִּ וַיֹּאמֶר מֹשֶׁ
צְרָיִם?״ רָאֵל מִמִּ נֵי יִשְׂ רְעֹה, וְכִי אוֹצִיא אֶת בְּ פַּ

י  ךָ הָאוֹת כִּ ךְ, וְזֶה לְּ י אֶהְיֶה עִמָּ וַיֹּאמֶר, ״כִּ
צְרַיִם,  הוֹצִיאֲךָ אֶת הָעָם מִמִּ יךָ: בְּ לַחְתִּ אָנֹכִי שְׁ

עַבְדוּן אֶת הָאֱלֹקִים עַל הָהָר הַזֶּה.״ תַּ

נֵי  ה אָנֹכִי בָא אֶל בְּ ה אֶל הָאֱלֹקִים, ״הִנֵּ וַיֹּאמֶר מֹשֶׁ
לָחַנִי  י אֲבוֹתֵיכֶם שְׁ י לָהֶם, ׳אֱלֹקֵֵ רָאֵל וְאָמַרְתִּ יִשְׂ

מוֹ?׳, מָה אֹמַר אֲלֵהֶם?״ אֲלֵיכֶם׳; וְאָמְרוּ לִי, ׳מַה שְּׁ

־ה״; וַיֹּאמֶר:  ר אֶהיֶֶ ־ה אֲשֶׁ ה, ״אֶהְיֶֶ וַיֹּאמֶר אֱלֹקִים אֶל מֹשֶׁ
לָחַנִי אֲלֵיכֶם׳.״ רָאֵל, ׳אֶהְיֶ־ה שְׁ ה תֹאמַר לִבְנֵי יִשְׂ ״כֹּ

Moses was shepherding the flock of his father-in-
law, Jethro, the priest of Midian. He led the flock 
after the desert, and he came to the mountain of 
G-d, to Horeb.

And an angel of G-d appeared to him in a heart of 
fire, from within the thornbush; and he saw that, 
behold, the thornbush is burning with fire, and 
the thornbush is not consumed.

And Moses said, “Let me turn away and see this 
great sight; why is the thornbush not burned?”

G-d saw that he had turned away to see. And G-d 
called to him from within the thornbush, and He 
said: “Moses! Moses!” And he said, “Here I am.”

And He said: “Do not come near to here; shed 
your shoes from your feet, as the place upon 
which you are standing, it is holy ground.”

And He said: “I am the G-d of your father, the 
G-d of Abraham, the G-d of Isaac, and the G-d of 
Jacob”; and Moses hid his face, as he was afraid to 
look toward G-d.

And G-d said: “I have seen, seen the affliction of 
My people who are in Egypt; I have heard their 
cries before their taskmasters; I know their hurt.

“And I have descended to save them from the 
hand of Egypt and to bring them up from that 
land to a good and broad land, to a land that 
flows with milk and honey; to the place of the 
Canaanite and the Hittite and the Emorite and 
the Perizzite and the Hivite and the Jebusite.

“And now, behold the cry of the Children of Israel 
has come to Me; I have also seen the oppression 
that the Egyptians are oppressing them.  

“Now go, and I will send you to Pharaoh;  
and take out My people, the Children of Israel, 
from Egypt.”

And Moses said to G-d: “Who am I that I should 
go to Pharaoh, and that I should take out the 
Children of Israel from Egypt?”
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The Thornbush

Midrash Tanchuma, Shemot 14

Why did G‑d appear to Moses in a thornbush? For G‑d 

said: I wrote in My Torah, “I am with them in their affliction” 

(Psalms 91:15). They are enslaved, so I, too, am in in a place of 

constriction, in a bush that is full of thorns.

Rabbi Yisrael Baal Shem Tov, cited in Sefer Hasichot 5702

“The heart of fire” that Moses beheld in his vision at Mount 

Horeb is the heart of the simple Jew. 

The Torah (Deuteronomy 20:19) likens the human being to a 

“tree of the field.” But the field has many types of trees. The 

Talmud (Taanit 7a) compares the righteous Torah scholars 

to fruit trees—stately, beautiful trees that bestow fragrance 

and nourishment upon the world. These trees burn: They burn 

with the ecstasy of their Torah learning, with the fervor of their 

prayer, with the warmth of their good deeds. But theirs is a fire 

that is satiated by the sense of achievement and fulfillment 

they experience in their G‑dly endeavors.

The thornbush, however, burns with a fire that is never satiated. 

The simple Jew who has a limited understanding of the Torah, 

of the words of the prayers they utter, and of the significance 

of the mitzvot they perform—theirs is a thirst never quenched. 

Their heart burns with a yearning for G‑d they can never hope 

to still, with a love they can never hope to consummate.

When Moses beheld the sight of “the thornbush that burns with 

fire but is not consumed,” he said: “Let me turn away and see 

this great sight.” Moses recognized that he must turn away from 

his own lofty station in order to awaken in himself the insatiable 

fire of the simple Jew.

G-d’s Names

Midrash Rabah, Shemot 3:6

G‑d said to Moses: You wish to know My name? I am called 

by My deeds. When I judge the creations, I am called Elokim. 

When I battle the wicked, I am called Tzevakot. When I abide 

with the sins of humanity, I am called Kel Shakai. When I have 

compassion upon my world, I am called YHVH.

And He said: “For I will be with you. And this is 
your sign that I Myself have sent you: when you take 
the people out of Egypt, you will serve G-d on this 
mountain.”

And Moses said to G-d: “Here I am coming to the 
Children of Israel, and I will say to them, ‘The G-d of 
your fathers has sent me to you,’ and they will say to 
me, ‘What is His name?’ What should I say to them?”

And G-d said to Moses, “I will be that which I will 
be.” And He said: “So you shall say to the Children of 
Israel: Eh-yeh (‘I will be’) has sent me to you.”
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G-d spoke to Moses, saying:

Speak to the entire congregation of the Children of Israel, and 
say to them: You shall be holy, for I, G-d your G-d, am holy.

Every person should fear their mother and their father, 
and you shall observe My Sabbaths; I am G-d your G-d.

Do not turn to the idols, and do not make molten 
gods for yourselves; I am G-d your G-d . . . .

And when you reap the harvest of your land, do not 
finish the edge of your field with your harvesting, and 
do not collect the gleanings of your harvest. Do not pick 
the underdeveloped clusters of your vineyard, and do 
not collect the gleanings of your vineyard; leave them 
for the pauper and the stranger. I am G-d your G-d.

Do not steal, and do not falsely deny a claim, 
and do not lie, one person to their fellow.
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Harvest Gleanings  
for the Poor

Maimonides, Mishneh Torah,  
Laws of Gifts to the Poor 1:1–5

When harvesting one’s field, one should 

not harvest the entire field. Rather, 

one should leave a small portion of the 

standing grain at the end of the field 

for the poor, as the Torah states, “Do 

not finish the edge of your field in your 

harvesting.” . . . The grain left standing is 

referred to as pe’ah (“edge”). . . .

Similarly, with regard to leket 

(“gleanings”): When harvesting the grain 

and binding it into sheaves, one should 

not collect the stalks that fall away 

during the harvest, . . . as it is stated, 

“Do not collect the gleanings of your 

harvest.” . . . The same applies to peret, 

individual grapes that fall off during the 

harvest, and to underdeveloped grape 

clusters (olelot), as it is stated, “Do not 

pick the underdeveloped clusters of 

your vineyard, and do not collect the 

gleanings of your vineyard.”

The Torah on One Foot

Talmud, Shabbat 31a

A gentile came before Shamai and said 

to him, “I wish to convert to Judaism, on 

condition that you teach me the entire 

Torah while I stand on one foot.” Shamai 

drove him away with the builder’s 

measuring stick that was in his hand.

He then came to Hillel. Hillel converted 

him, and said to him: “What is hateful to 

you, do not do to your fellow. This is the 

entire Torah. The rest is commentary—

go and learn it.”
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The Holy Life
L E V I T I C U S  1 9 : 1 – 1 8

אמֹר. ה לֵּ ר ה׳ אֶל מֹשֶׁ וַיְדַבֵּ

רָאֵל וְאָמַרְתָּ אֲלֵהֶם:  נֵי יִשְׂ ל עֲדַת בְּ ר אֶל כָּ בֵּ דַּ
י קָדוֹשׁ אֲנִי ה׳ אֱלֹקֵיכֶם. הְיוּ, כִּ ים תִּ קְדֹשִׁ

מרֹוּ; אֲנִי ה׳ אֱלֹקֵיכֶם. שְׁ תֹתַי תִּ בְּ ירָאוּ וְאֶת שַׁ אִישׁ אִמּוֹ וְאָבִיו תִּ

כָה לֹא תַעֲשׂוּ לָכֶם; אֲנִי ה׳ אֱלֹקֵיכֶם... פְנוּ אֶל הָאֱלִילִים וֵאלֹהֵי מַסֵּ אַל תִּ

דְךָ לִקְצֹר,  אַת שָׂ ה פְּ וּבְקֻצְרְכֶם אֶת קְצִיר אַרְצְכֶם, לֹא תְכַלֶּ
רְמְךָ  ט. וְכַרְמְךָ לֹא תְעוֹלֵל, וּפֶרֶט כַּ וְלֶקֶט קְצִירְךָ לֹא תְלַקֵּ

עֲזֹב אֹתָם, אֲנִי ה׳ אֱלֹקֵיכֶם. ר תַּ ט; לֶעָנִי וְלַגֵּ לֹא תְלַקֵּ

עֲמִיתוֹ. רוּ אִישׁ בַּ קְּ גְנֹבוּ, וְלֹא תְכַחֲשׁוּ, וְלֹא תְשַׁ לֹא תִּ

יךָ, אֲנִי ה׳. ם אֱלֹקֵֵֶ לְתָּ אֶת שֵׁ קֶר; וְחִלַּ מִי לַשָּׁ בְעוּ בִשְׁ וְלֹא תִשָּׁ

קֶר. ךָ עַד בֹּ כִיר אִתְּ ת שָׂ עֻלַּ ק אֶת רֵעֲךָ, וְלֹא תִגְזֹל; לֹא תָלִין פְּ לֹא תַעֲשֹׁ

יךָ, אֲנִי ה׳. אֱלֹקֵֵֶ ל; וְיָרֵאתָ מֵּ ן מִכְשֹׁ ר לֹא תִתֵּ ל חֵרֵשׁ, וְלִפְנֵי עִוֵּ לֹא תְקַלֵּ

א פְנֵי דָל,  ׂ ט, לֹא תִשָּ פָּ שְׁ מִּ  לֹא תַעֲשׂוּ עָוֶל בַּ
ט עֲמִיתֶךָ. פֹּ שְׁ צֶדֶק תִּ נֵי גָדוֹל; בְּ ר פְּ וְלֹא תֶהְדַּ

ם רֵעֶךָ; אֲנִי ה׳. יךָ, לֹא תַעֲמדֹ עַל דַּ עַמֶּ לֹא תֵלֵךְ רָכִיל בְּ

לְבָבֶךָ; הוֹכֵחַ תּוֹכִיחַ  נָא אֶת אָחִיךָ בִּ לֹא תִשְׂ
א עָלָיו חֵטְא. ׂ אֶת עֲמִיתֶךָ, וְלֹא תִשָּ

מוֹךָ; אֲנִי ה׳. ךָ, וְאָהַבְתָּ לְרֵעֲךָ כָּ נֵי עַמֶּ ר אֶת בְּ ם וְלֹא תִטֹּ לֹא תִקֹּ
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ן לְאֹהֶל  כָּ שְׁ ה הֶעָנָן אֶת הַמִּ סָּ ן, כִּ כָּ שְׁ וּבְיוֹם הָקִים אֶת הַמִּ
קֶר. מַרְאֵה אֵשׁ עַד בֹּ ן כְּ כָּ שְׁ הָעֵדֻת; וּבָעֶרֶב יִהְיֶה עַל הַמִּ

נּוּ; וּמַרְאֵה אֵשׁ לָיְלָה. ן יִהְיֶה תָמִיד, הֶעָנָן יְכַסֶּ כֵּ

רָאֵל;  נֵי יִשְׂ וּלְפִי הֵעָלֹת הֶעָנָן מֵעַל הָאֹהֶל, וְאַחֲרֵי כֵן יִסְעוּ בְּ
רָאֵל. נֵי יִשְׂ ם יַחֲנוּ בְּ ם הֶעָנָן, שָׁ ן שָׁ כָּ ר יִשְׁ וּבִמְקוֹם אֲשֶׁ

י ה׳ יַחֲנוּ;  רָאֵל, וְעַל פִּ נֵי יִשְׂ י ה׳ יִסְעוּ בְּ  עַל פִּ
ן יַחֲנוּ. כָּ שְׁ ן הֶעָנָן עַל הַמִּ כֹּ ר יִשְׁ ל יְמֵי אֲשֶׁ כָּ

ים; ן יָמִים רַבִּ כָּ שְׁ  וּבְהַאֲרִיךְ הֶעָנָן עַל הַמִּ
עוּ. מֶרֶת ה׳ וְלֹא יִסָּ רָאֵל אֶת מִשְׁ מְרוּ בְנֵי יִשְׂ וְשָׁ

ן;  כָּ שְׁ ר עַל הַמִּ ר יִהְיֶה הֶעָנָן יָמִים מִסְפָּ וְיֵשׁ אֲשֶׁ
עוּ. י ה׳ יִסָּ י ה׳ יַחֲנוּ, וְעַל פִּ עַל פִּ

קֶר, וְנַעֲלָה הֶעָנָן  ר יִהְיֶה הֶעָנָן מֵעֶרֶב עַד בֹּ וְיֵשׁ אֲשֶׁ
קֶר וְנָסָעוּ; אוֹ יוֹמָם וָלַיְלָה, וְנַעֲלָה הֶעָנָן וְנָסָעוּ. בֹּ בַּ

ן  כָּ שְׁ הַאֲרִיךְ הֶעָנָן עַל הַמִּ אוֹ יֹמַיִם, אוֹ חֹדֶשׁ, אוֹ יָמִים, בְּ
עוּ. עוּ; וּבְהֵעָלֹתוֹ יִסָּ רָאֵל וְלֹא יִסָּ ן עָלָיו, יַחֲנוּ בְנֵי יִשְׂ כֹּ לִשְׁ

מֶרֶת  עוּ; אֶת מִשְׁ י ה׳ יִסָּ י ה׳ יַחֲנוּ, וְעַל פִּ עַל פִּ
ה. יַד מֹשֶׁ י ה׳ בְּ מָרוּ, עַל פִּ ה׳ שָׁ

On the day the Tabernacle was erected, the cloud 
covered the Tabernacle that was a tent for the 
Testimony; and at evening there was over the 
Tabernacle like an appearance of fire, until morning.

So it was always, the cloud covered it; 
and an appearance of fire at night.

According to the cloud’s ascent from over the Tent, 
after that, the Children of Israel would journey; and in 
the place where the cloud settled, there the Children of 
Israel would encamp.

At G-d’s bidding the Children of Israel journeyed, 
and at G-d’s bidding they encamped; all the days 
that the cloud would rest above the Tabernacle, 
they encamped.

When the cloud lingered over the Tabernacle for many 
days, the Children of Israel kept the charge of G-d and 
did not journey.

There were times when the cloud would be for several 
days above the Tabernacle; at G-d’s bidding they 
encamped, and at G-d’s bidding they journeyed.

And there were times when the cloud would be from 
evening until morning, and the cloud would ascend 
in the morning, and they would journey; or, for a day 
and a night, and the cloud would ascend and they 
would journey.

Or for two days, or for a month, or for a year, when the 
cloud lengthened its time over the Tabernacle to rest 
upon it, the Children of Israel would encamp and not 
journey; and when it ascended they would journey.

At G-d’s bidding they would encamp, and at G-d’s 
bidding they would journey; they kept the charge of 
G-d, by the word of G-d through Moses.

Do not swear falsely by My name, profaning 
the name of your G-d; I am G-d.

Do not oppress your fellow, and do not rob; do not keep a 
hired worker’s wage with you overnight until morning.

Do not curse a deaf person, and do not place a stumbling block 
before a blind person; and you shall fear your G-d, I am G-d.

Do not commit an injustice in judgment, do not 
favor a pauper, and do not respect a great person; 
judge your fellow with righteousness.

Do not go around as a gossipmonger amidst 
your people; do not stand by the shedding 
of your fellow’s blood; I am G-d.

Do not hate your brother in your heart; 
rebuke, rebuke your fellow, and do 
not bear a sin on his account.

Do not take revenge and do not bear a grudge 
against the members of your people, and you 
shall love your fellow as yourself; I am G-d.
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A Unique Event

Kuzari, 4:11

Moses, our first leader, was not like [the founders of 

other religions]. He brought the entire people to stand at 

Mount Sinai, for them to see with their own eyes, each in 

accordance with their ability, the revelation that he saw. . . . 

As the verse states (Exodus 24:10), “They saw the G‑d 

of Israel.” . . . They all could affirm to each other what they 

saw and heard. This removed from the heart of the nation 

the terrible suspicion: Perhaps all of this is just the claim of 

a few individuals that prophecy came to them? For it is not 

possible to create a conspiracy in full sight of the masses.
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The Birth of a People
D E U T E R O N O M Y  4 : 3 2 – 3 5

ר הָיוּ לְפָנֶיךָ, לְמִן הַיּוֹם  נִים אֲשֶׁ אַל נָא לְיָמִים רִאשֹׁ י שְׁ כִּ
מַיִם וְעַד  רָא אֱלֹקִים אָדָם עַל הָאָרֶץ, וּלְמִקְצֵה הַשָּׁ ר בָּ אֲשֶׁ
מֹהוּ. מַע כָּ דוֹל הַזֶּה, אוֹ הֲנִשְׁ בָר הַגָּ דָּ מָיִם; הֲנִהְיָה כַּ קְצֵה הַשָּׁ

ר מִתּוֹךְ  מַע עָם קוֹל אֱלֹקִים מְדַבֵּ הֲשָׁ
חִי. ה וַיֶּ מַעְתָּ אַתָּ ר שָׁ אֲשֶׁ הָאֵשׁ כַּ

אֹתתֹ  ת בְּ מַסֹּ רֶב גּוֹי, בְּ ה אֱלֹקִים לָבוֹא לָקַחַת לוֹ גוֹי מִקֶּ אוֹ הֲנִסָּ
וּבְמוֹפְתִים וּבְמִלְחָמָה וּבְיָד חֲזָקָה וּבִזְרוֹעַ נְטוּיָה וּבְמוֹרָאִים 
מִצְרַיִם לְעֵינֶיךָ. ה לָכֶם ה׳ אֱלֹקֵיכֶם בְּ ר עָשָׂ כֹל אֲשֶׁ דֹלִים; כְּ גְּ

י ה׳ הוּא הָאֱלֹקִים; אֵין עוֹד מִלְבַדּוֹ. ה הָרְאֵתָ לָדַעַת, כִּ אַתָּ

Ask now after the early days that came before you, from the 
day that G-d created man upon the earth, and from one end 
of the heavens to the other; has there ever been the likes of 
this great thing, or has anything like it been heard?

Have a people heard the voice of G-d speaking from within 
the fire, as you have heard, and lived?

Or has G-d endeavored to take for Himself a nation from 
the bowels of a nation, with trials, with signs, with miracles, 
with battle, with a mighty hand and with an outstretched 
arm, and with great awesome deeds; as all that G-d your 
G-d has done for you in Egypt before your eyes?

You were shown to know that G-d is the L-rd; there is none 
else besides Him.

Heart, Soul, and Might

Mishnah, Berachot 9:5

“With all your heart”—with both your inclinations: 

with your good inclination, and your evil inclination.

“With all your soul”—even if He takes your life.

“With all your might (me’od)”—with all your money. 

Another meaning of the phrase “with all your 

me’od”: With each and every measure (midah) that 

G‑d metes out (moded) to you, be exceedingly‑

exceedingly (me’od me’od) grateful (modeh) to Him.

Also see Text 11 in Lesson 2
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The Shema
D E U T E R O N O M Y  6 : 4 – 9

ינוּ ה׳ אֶחָד. רָאֵל ה׳ אֱלֹקֵֵ מַע יִשְׂ שְׁ

כָל לְבָבְךָ  יךָ בְּ וְאָהַבְתָּ אֵת ה׳ אֱלֹקֵֵֶ
ךָ וּבְכָל מְאֹדֶךָ. וּבְכָל נַפְשְׁ

ךָ הַיּוֹם עַל לְבָבֶךָ. ר אָנֹכִי מְצַוְּ ה אֲשֶׁ בָרִים הָאֵלֶּ  וְהָיוּ הַדְּ
בֵיתֶךָ  ךָ בְּ בְתְּ שִׁ ם בְּ רְתָּ בָּ ם לְבָנֶיךָ וְדִבַּ נְתָּ נַּ וְשִׁ

ךָ וּבְקוּמֶךָ. כְבְּ רֶךְ וּבְשָׁ ךָ בַדֶּ וּבְלֶכְתְּ

ין עֵינֶיךָ. ם לְאוֹת עַל יָדֶךָ וְהָיוּ לְטֹטָפֹת בֵּ רְתָּ וּקְשַׁ

עָרֶיךָ. יתֶךָ וּבִשְׁ ם עַל מְזוּזֹת בֵּ וּכְתַבְתָּ

Hear O Israel, G-d is our G-d, G-d is one.

You shall love G-d your G-d with all your heart, 
with all your soul, and with all your might.

And these words that I command you today shall be 
upon your heart. Teach them to your children, and 
speak of them when you sit in your home and when 
you travel on the way, when you lie down and when 
you rise up.

Bind them as a sign on your arm, and they shall be 
tefilin between your eyes.

Write them on the doorposts of your home and on 
your gates.
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Nathan’s Rebuke of King David
I I  S A M U E L  1 1 : 2 7– 1 2 : 1 3

עֵינֵי ה׳.  ה דָוִד בְּ ר עָשָׂ בָר אֲשֶׁ  וַיֵּרַע הַדָּ
וִד, וַיָּבֹא אֵלָיו וַיֹּאמֶר לוֹ: לַח ה׳ אֶת נָתָן אֶל דָּ שְׁ וַיִּ

יר  יר וְאֶחָד רָאשׁ. לְעָשִׁ עִיר אֶחָת, אֶחָד עָשִׁ ים הָיוּ בְּ נֵי אֲנָשִׁ שְׁ
ה  בְשָׂ י אִם כִּ ל, כִּ ה מְאֹד. וְלָרָשׁ אֵין כֹּ הָיָה צֹאן וּבָקָר הַרְבֵּ

ו;  נָיו יַחְדָּ ל עִמּוֹ וְעִם בָּ גְדַּ הָ, וַתִּ ר קָנָה וַיְחַיֶּ ה אֲשֶׁ אַחַת קְטַנָּ
בַת. הִי לוֹ כְּ ב, וַתְּ כָּ ה וּבְחֵיקוֹ תִשְׁ תֶּ סוֹ תִשְׁ תּוֹ תֹאכַל וּמִכֹּ מִפִּ

אנוֹ  יר; וַיַּחְמלֹ לָקַחַת מִצֹּ וַיָּבאֹ הֵלֶךְ לְאִישׁ הֶעָשִׁ
ת  בְשַׂ ח אֶת כִּ קַּ א לוֹ, וַיִּ קָרוֹ לַעֲשׂוֹת לָאֹרֵחַ הַבָּ וּמִבְּ

א אֵלָיו. הָ לָאִישׁ הַבָּ עֲשֶׂ הָאִישׁ הָרָאשׁ וַיַּ

י בֶן  אִישׁ מְאדֹ; וַיֹּאמֶר אֶל נָתָן: ״חַי ה׳, כִּ וִד בָּ וַיִּחַר אַף דָּ
יִם,  עְתָּ ם אַרְבַּ לֵּ ה יְשַׁ בְשָׂ ה זֹאת! וְאֶת הַכִּ מָוֶת הָאִישׁ הָעֹשֶׂ

ר לֹא חָמָל.״ בָר הַזֶּה, וְעַל אֲשֶׁ ה אֶת הַדָּ ר עָשָׂ עֵקֶב אֲשֶׁ

ה הָאִישׁ!״... וִד: ״אַתָּ וַיֹּאמֶר נָתָן אֶל דָּ

וִד אֶל נָתָן, ״חָטָאתִי לַה׳.״ וַיֹּאמֶר דָּ

The Future Redemption
I S A I A H  2 : 1 – 4

ן  עְיָהוּ בֶּ ר חָזָה יְשַׁ בָר אֲשֶׁ הַדָּ
ם: לִָ אָמוֹץ עַל יְהוּדָה וִירוּשָׁ

אַחֲרִית הַיָּמִים, נָכוֹן יִהְיֶה  וְהָיָה בְּ
א  ׂ רֹאשׁ הֶהָרִים וְנִשָּ ית ה׳ בְּ הַר בֵּ
ל הַגּוֹיִם. בָעוֹת; וְנָהֲרוּ אֵלָיו כָּ מִגְּ

ים וְאָמְרוּ: לְכוּ וְנַעֲלֶה  ים רַבִּ וְהָלְכוּ עַמִּ
י יַעֲקֹב; וְיֹרֵנוּ  ית אֱלֹקֵֵ אֶל הַר ה׳, אֶל בֵּ

יּוֹן  י מִצִּ אֹרְחֹתָיו. כִּ רָכָיו וְנֵלְכָה בְּ מִדְּ
ם. לִָ צֵא תוֹרָה וּדְבַר ה׳ מִירוּשָׁ תֵּ

ים  ין הַגּוֹיִם, וְהוֹכִיחַ לְעַמִּ פַט בֵּ וְשָׁ
ים  תוּ חַרְבוֹתָם לְאִתִּ ים. וְכִתְּ רַבִּ

א גוֹי  ׂ וַחֲנִיתוֹתֵיהֶם לְמַזְמֵרוֹת. לֹא יִשָּ
אֶל גּוֹי חֶרֶב, וְלֹא יִלְמְדוּ עוֹד מִלְחָמָה.

The word that Isaiah, son of Amoz, 
prophesied concerning Judah and 
Jerusalem:

It shall come to pass in the last days, that 
the mount of the house of G-d will be 
established atop the mountains and be 
exalted above the hills; and all nations 
will stream to it.

Many nations will go, and say: “Come, 
let us go up to the mountain of G-d, to 
the house of the G-d of Jacob; and He 
will teach us of His ways and we will walk 
in His paths.” For from Zion shall go 
forth Torah, and the word of G-d from 
Jerusalem.

[Mashiach] will judge between nations, 
and reprove many peoples. They will 
beat their swords into plowshares, and 
their spears into pruning hooks. Nation 
will not lift up sword upon nation, 
neither will they learn war anymore.
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The thing that David had done was bad in the eyes of G-d. 
And G-d sent Nathan to David, and he came to him and said 
to him:

There were two men in one city, one rich and one poor. The 
rich man had very many flocks and herds. The poor man had 
nothing, save one little ewe lamb that he had bought and 
reared, and it grew up together with him and his sons; of his 
bread it would eat and from his cup it would drink, and in his 
bosom it would lie, and it was to him like a daughter.

There came a wayfarer to the rich man; and he spared to take 
of his own flock and of his own herd to prepare for the guest 
that had come to him, so he took the poor man’s lamb and 
prepared it for the man that had come to him.

David’s rage was exceedingly enflamed at the man, and he said 
to Nathan: “As G-d lives, the man who has done this deserves 
to die! And the ewe lamb he shall repay fourfold, because he 
did this thing, and because he had no pity.”

And Nathan said to David: “You are the man!” . . .

Said David to Nathan, “I have sinned against G-d.”

P R O P H E T S
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The Messiah
I S A I A H  1 1 : 1 – 9

יו יִפְרֶה. רָשָׁ י; וְנֵצֶר מִשָּׁ זַע יִשָׁ וְיָצָא חֹטֶר מִגֵּ

עַת וְיִרְאַת ה׳. וְנָחָה עָלָיו רוּחַ ה׳; רוּחַ חָכְמָה וּבִינָה, רוּחַ עֵצָה וּגְבוּרָה, רוּחַ דַּ

מַע אָזְנָיו יוֹכִיחַ. פּוֹט, וְלֹא לְמִשְׁ יִרְאַת ה׳; וְלֹא לְמַרְאֵה עֵינָיו יִשְׁ וַהֲרִיחוֹ בְּ

ה  מִישׁוֹר לְעַנְוֵי אָרֶץ; וְהִכָּ ים, וְהוֹכִיחַ בְּ לִּ צֶדֶק דַּ פַט בְּ וְשָׁ
ע. פָתָיו יָמִית רָשָׁ יו, וּבְרוּחַ שְׂ בֶט פִּ שֵׁ אֶרֶץ בְּ

וְהָיָה צֶדֶק אֵזוֹר מָתְנָיו; וְהָאֱמוּנָה אֵזוֹר חֲלָצָיו.

ץ; וְעֵגֶל וּכְפִיר  דִי יִרְבָּ בֶשׂ, וְנָמֵר עִם גְּ וְגָר זְאֵב עִם כֶּ
ם.  ו, וְנַעַר קָטֹן נֹהֵג בָּ וּמְרִיא יַחְדָּ

בֶן. קָר יֹאכַל תֶּ בָּ צוּ יַלְדֵיהֶן; וְאַרְיֵה כַּ ו יִרְבְּ רְעֶינָה, יַחְדָּ וּפָרָה וָדֹב תִּ

מוּל יָדוֹ הָדָה. תֶן; וְעַל מְאוּרַת צִפְעוֹנִי גָּ ע יוֹנֵק עַל חֻר פָּ עֲשַׁ וְשִׁ

י מָלְאָה  י; כִּ כָל הַר קָדְשִׁ חִיתוּ בְּ לֹא יָרֵעוּ וְלֹא יַשְׁ
ים. יִם לַיָּם מְכַסִּ מַּ עָה אֶת ה׳ כַּ הָאָרֶץ דֵּ

A shoot shall come forth from the stem of Jesse; and a twig shall sprout 
from his roots.

The spirit of G-d will rest upon him; a spirit of wisdom and understanding, 
a spirit of counsel and might, a spirit of knowledge and fear of G-d.

He will be animated by the fear of G-d; and neither with the sight of his 
eyes shall he judge, nor with the hearing of his ears shall he chastise.

He will judge the poor with equity, and decide with justice for the lowly 
of the land; he will smite the earth with the rod of his mouth, and with the 
breath of his lips he shall put the wicked to death.

Righteousness will be the girdle of his loins, and faith the girdle of 
his waist.

The wolf will dwell with the lamb, and the leopard will lie with the kid; a 
calf and a lion cub and a fatling together, and a small child shall lead them.

The cow and the bear will graze, together will their children lie; the lion, 
like cattle, will eat straw.

A suckling child will play on the cobra’s hole, and on the lair of an adder a 
weaned child shall stretch forth its hand.

They shall neither harm nor destroy on all My holy mountain; for the 
world will be filled with knowledge of G-d as waters cover the sea.

The Wolf and the Lamb

Rabbi David Kimchi (“Radak”), 
commentary to Isaiah 11:6

There are those who explain the 

meaning of this verse as follows: In 

the days of Mashiach, the nature of 

the animals will change, reverting 

back to what it was in the beginning 

of Creation and in Noah’s ark, before 

they became predators.

Others explain that this is all an 

analogy—that the wolf, the leopard, 

the bear, and the lion represent the 

wicked people who persecute and 

rob, and behave toward the weak as 

predators toward their prey; while 

the lamb, the cow, the calf, and the 

kid represent the humble of the 

world. The prophet is saying that in 

the days of Mashiach, there will be 

peace in the world, and no person 

will harm their fellow.
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The Prophecy of the Dry Bones
E Z E K I E L  3 7 : 1 – 1 4

הָיְתָה עָלַי יַד ה׳, וַיּוֹצִאֵנִי בְרוּחַ ה׳ וַיְנִיחֵנִי 
קְעָה; וְהִיא מְלֵאָה עֲצָמוֹת. תוֹךְ הַבִּ בְּ

ה רַבּוֹת  וְהֶעֱבִירַנִי עֲלֵיהֶם סָבִיב סָבִיב; וְהִנֵּ
ה יְבֵשׁוֹת מְאֹד. קְעָה, וְהִנֵּ נֵי הַבִּ מְאֹד עַל פְּ

ן אָדָם, הֲתִחְיֶינָה הָעֲצָמוֹת  וַיֹּאמֶר אֵלַי: ״בֶּ
״. ה יָדָעְתָּ ה?״; וָאֹמַר, ״אֲדֹנָ־י ה׳ אַתָּ הָאֵלֶּ

ה; וְאָמַרְתָּ  בֵא עַל הָעֲצָמוֹת הָאֵלֶּ וַיֹּאמֶר אֵלַי: ״הִנָּ
בַר ה׳. מְעוּ דְּ אֲלֵיהֶם: הָעֲצָמוֹת הַיְבֵשׁוֹת, שִׁ

ה:  ה אָמַר אֲדֹנָ־י ה׳ לָעֲצָמוֹת הָאֵלֶּ  כֹּ
ה אֲנִי מֵבִיא בָכֶם רוּחַ וִחְיִיתֶם. הִנֵּ

י  ר, וְקָרַמְתִּ שָׂ דִים, וְהַעֲלֵתִי עֲלֵיכֶם בָּ י עֲלֵיכֶם גִּ וְנָתַתִּ
י אֲנִי ה׳.״ ם כִּ י בָכֶם רוּחַ וִחְיִיתֶם; וִידַעְתֶּ עֲלֵיכֶם עוֹר, וְנָתַתִּ

בְאִי,  הִנָּ יתִי; וַיְהִי קוֹל כְּ ר צֻוֵּ אֲשֶׁ אתִי כַּ  וְנִבֵּ
קְרְבוּ עֲצָמוֹת, עֶצֶם אֶל עַצְמוֹ. ה רַעַשׁ, וַתִּ וְהִנֵּ

ר עָלָה, וַיִּקְרַם  דִים, וּבָשָׂ ה עֲלֵיהֶם גִּ וְרָאִיתִי, וְהִנֵּ
הֶם. עֲלֵיהֶם עוֹר מִלְמָעְלָה; וְרוּחַ אֵין בָּ

בֵא בֶן אָדָם  בֵא אֶל הָרוּחַ; הִנָּ וַיֹּאמֶר אֵלַי: ״הִנָּ
ע  ה אָמַר אֲדֹנָ־י ה׳: מֵאַרְבַּ וְאָמַרְתָּ אֶל הָרוּחַ, כֹּ

ה וְיִחְיוּ״. הֲרוּגִים הָאֵלֶּ אִי הָרוּחַ, וּפְחִי בַּ רוּחוֹת בֹּ

חְיוּ,  בוֹא בָהֶם הָרוּחַ וַיִּ נִי; וַתָּ ר צִוָּ אֲשֶׁ אתִי כַּ בֵּ וְהִנַּ
דוֹל מְאדֹ מְאֹד. וַיַּעַמְדוּ עַל רַגְלֵיהֶם, חַיִל גָּ

ה  ן אָדָם! הָעֲצָמוֹת הָאֵלֶּ וַיֹּאמֶר אֵלַי: ״בֶּ
ה אֹמְרִים: יָבְשׁוּ  ה; הִנֵּ רָאֵל הֵמָּ ית יִשְׂ ל בֵּ כָּ

עַצְמוֹתֵינוּ וְאָבְדָה תִקְוָתֵנוּ, נִגְזַרְנוּ לָנוּ.

ה אָמַר אֲדֹנָ־י ה׳:  בֵא וְאָמַרְתָּ אֲלֵיהֶם: כֹּ  לָכֵן הִנָּ
ה אֲנִי פֹתֵחַ אֶת קִבְרוֹתֵיכֶם, וְהַעֲלֵיתִי אֶתְכֶם  הִנֵּ

רָאֵל. י; וְהֵבֵאתִי אֶתְכֶם אֶל אַדְמַת יִשְׂ בְרוֹתֵיכֶם, עַמִּ מִקִּ

פִתְחִי אֶת קִבְרוֹתֵיכֶם,  י אֲנִי ה׳; בְּ ם כִּ וִידַעְתֶּ
י. בְרוֹתֵיכֶם עַמִּ וּבְהַעֲלוֹתִי אֶתְכֶם מִקִּ

י אֶתְכֶם עַל אַדְמַתְכֶם;  חְתִּ י רוּחִי בָכֶם וִחְיִיתֶם, וְהִנַּ וְנָתַתִּ
יתִי.״ נְאֻם ה׳. י וְעָשִׂ רְתִּ בַּ י אֲנִי ה׳ דִּ ם כִּ וִידַעְתֶּ

The hand of G-d was upon me, and He carried me 
out in the spirit of G-d, and He set me down in the 
midst of the valley; and it was full of bones.

He made me pass by them round and round; and 
behold, there were very many in the open valley, and 
behold, they were exceedingly dry.

And He said to me: “Son of man, can these bones 
live?” And I said, “O L-rd G-d, You know.”

And He said to me: “Prophesy unto these bones. Say 
to them: Dry bones! Hear the word of G-d.

“So said the L-rd G-d to these bones: Behold, I will 
bring spirit into you and you will live.

“I will lay sinews upon you, and I will bring up flesh 
upon you, and I will cover you with skin, and I will 
put breath in you, and you will live; and you will 
know that I am G-d.”

I prophesied as I was commanded; as I prophesied 
there was a sound, and behold a commotion, and the 
bones came together, a bone to its bone.

I looked, and behold, there were sinews on them, and 
flesh came up upon them, and the skin covered them 
above; but there was no spirit in them.

And He said to me: “Prophesy to the spirit; prophesy, 
O son of man, and say to the spirit: So says the L-rd 
G-d: From the four winds come, O spirit, and breathe 
into these slain ones that they should live.”

I prophesied as He commanded me; and spirit 
entered into them, and they lived, and stood up upon 
their feet, a very great army, exceedingly so.

And He said to me: “Son of man! These bones, they 
are the whole house of Israel; behold, they say, ‘Our 
bones are dried, our hope is lost, we are cut off from 
ourselves.’
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What Does G-d Want?
M I C A H  6 : 6 – 8

י מָרוֹם?  ף לֵאלֹקֵֵ ם ה׳, אִכַּ ה אֲקַדֵּ מָּ בַּ
נָה? נֵי שָׁ עֲגָלִים בְּ מֶנּוּ בְעוֹלוֹת בַּ הַאֲקַדְּ

מֶן?  רִבְבוֹת נַחֲלֵי שָׁ אַלְפֵי אֵילִים, בְּ הֲיִרְצֶה ה׳ בְּ
? את נַפְשִׁ רִי בִטְנִי חַטַּ עִי, פְּ שְׁ כוֹרִי פִּ ן בְּ הַאֶתֵּ

ךָ:  יד לְךָ אָדָם מַה טּוֹב, וּמָה ה׳ דּוֹרֵשׁ מִמְּ  הִגִּ
ט, וְאַהֲבַת חֶסֶד,  פָּ י אִם עֲשׂוֹת מִשְׁ כִּ

יךָ. וְהַצְנֵעַ לֶכֶת עִם אֱלֹקֵֵֶ

With what shall I come before G-d, bow before 
the most-high G-d? Shall I come before Him with 
burnt offerings, with yearling calves?

Will G-d be pleased with thousands of rams, with 
myriad streams of oil? Shall I give my firstborn for 
my transgression, the fruit of my body for the sin 
of my soul?

He has told you, O man, what is good, and 
what G-d seeks of you: But to do justice, to love 
kindness, and to walk modestly with your G-d.
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“Therefore, prophesy and say unto them: So says 
the L-rd G-d: My people, behold, I will open your 
graves, and I will raise you up from your graves; 
and I will bring you to the soil of Israel.

“And you will know that I am G-d; when I open 
your graves, and when I raise you from your 
graves, My people.

“I will put My spirit into you and you will live, and 
I will set you down on your own soil; and you will 
know that I, G-d, have spoken it and done it. So 
says G-d.”
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The Path of Torah
P S A L M S  1

עִים,  עֲצַת רְשָׁ ר לֹא הָלַךְ בַּ רֵי הָאִישׁ אֲשֶׁ  אַשְׁ
ב. ב לֵצִים לֹא יָשָׁ אִים לֹא עָמָד, וּבְמוֹשַׁ וּבְדֶרֶךְ חַטָּ

ה יוֹמָם וָלָיְלָה. תוֹרַת ה׳ חֶפְצוֹ, וּבְתוֹרָתוֹ יֶהְגֶּ י אִם בְּ כִּ

ן  רְיוֹ יִתֵּ ר פִּ לְגֵי מָיִם; אֲשֶׁ תוּל עַל פַּ עֵץ שָׁ וְהָיָה כְּ
ה יַצְלִיחַ. ר יַעֲשֶׂ עִתּוֹ, וְעָלֵהוּ לֹא יִבּוֹל, וְכֹל אֲשֶׁ בְּ

פֶנּוּ רוּחַ. דְּ ר תִּ ץ אֲשֶׁ מֹּ י אִם כַּ עִים; כִּ לֹא כֵן הָרְשָׁ

יקִים. עֲדַת צַדִּ אִים בַּ ט, וְחַטָּ פָּ שְׁ מִּ עִים בַּ ן לֹא יָקֻמוּ רְשָׁ עַל כֵּ

אבֵד. עִים תֹּ יקִים; וְדֶרֶךְ רְשָׁ רֶךְ צַדִּ י יוֹדֵעַ ה׳ דֶּ כִּ

Fortunate is the person who did not walk in the counsel of 
the wicked, who stood not in the path of sinners, who did 
not sit in the company of scorners.

But only in G-d’s Torah is his desire; and in his Torah he 
deliberates day and night.

He shall be as a tree replanted upon rivulets of water; 
which gives its fruit in its season, and its leaves do not wilt, 
and all that it does prospers.

Not so the wicked; they are like chaff driven off by 
the wind.

Therefore, the wicked shall not stand up in judgment, and 
the sinners in the community of the righteous.

For G-d knows the way of the righteous; and the way of the 
wicked shall be lost.
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Six Truths about the Torah

Talmud, Avodah Zarah 19a –b

Rabbi [Yehudah Hanasi] said: A person can only 

learn Torah in the area that their heart desires. 

As it is written, “But only in G‑d’s Torah is his 

desire.”

Rava said: At first, the Torah is called by G‑d’s 

name, but afterward, it is called by the name of 

the person [who studies it]. As it is written, “. . . 

in G‑d’s Torah is his desire, and in his Torah he 

deliberates day and night.”

Rava also said: A person should first learn [the 

basic meaning of] Torah, and after that, they 

should study [the underlying reasoning]. As it is 

written, “in G‑d’s Torah,” and after that, “and in 

his Torah he deliberates.”

“He shall be as a tree replanted upon rivulets of 

water.” In the study house of Rabbi Yana’i, they 

said: As a replanted tree, rather than a planted 

tree. A person who learns only from one teacher 

does not see success. . . .

“Upon rivulets of water.” Rabbi Tanchum ben 

Chanila’i said: A person should divide their 

years [of learning] into three parts: one‑third in 

Scripture, one‑third in Mishnah, and one‑third 

in Talmud.

“Which brings forth its fruit in its season, [and its 

leaves do not wilt].” Said Rava: If [the student of 

Torah] produces fruit [i.e., their learning results 

in action], their leaves will not wither; but if not, 

then for both student and teacher, it is as the 

verse continues, “Not so the wicked, [who are as 

chaff driven by the wind].”

Also see: Lesson 1, Texts 9 and 15.
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G-d Is My Shepherd
P S A L M S  2 3

מִזְמוֹר לְדָוִד: ה׳ רֹעִי לֹא אֶחְסָר.

יצֵנִי; עַל מֵי מְנֻחוֹת יְנַהֲלֵנִי. א יַרְבִּ שֶׁ נְאוֹת דֶּ בִּ

מוֹ. לֵי צֶדֶק לְמַעַן שְׁ י יְשׁוֹבֵב; יַנְחֵנִי בְמַעְגְּ נַפְשִׁ

ה  י אַתָּ גֵיא צַלְמָוֶת לֹא אִירָא רָע, כִּ י אֵלֵךְ בְּ ם כִּ גַּ
ה יְנַחֲמֻנִי. ךָ הֵמָּ עַנְתֶּ בְטְךָ וּמִשְׁ דִי; שִׁ עִמָּ

לְחָן נֶגֶד צֹרְרָי;  עֲרֹךְ לְפָנַי שֻׁ  תַּ
י, כּוֹסִי רְוָיָה. מֶן רֹאשִׁ נְתָּ בַשֶּׁ שַּׁ דִּ

י,  ל יְמֵי חַיָּ פוּנִי כָּ אַךְ טוֹב וָחֶסֶד יִרְדְּ
בֵית ה׳ לְאֹרֶךְ יָמִים. י בְּ בְתִּ וְשַׁ

A song of David: G-d is my shepherd, I shall not want.

He makes me lie down in green pastures; He leads me 
beside still waters.

He restores my soul; He leads me on paths of 
righteousness for the sake of His name.

Though I walk in the valley of the shadow of death, I 
fear no evil, for You are with me; Your rod and Your 
staff, they comfort me.

You set a table before me in the presence of my 
adversaries; You anointed my head with oil, my cup 
runs over.

May only goodness and kindness pursue me all the 
days of my life, and I shall dwell in the house of G-d for 
length of days.

The Song of Nature
P S A L M S  1 0 4

י אֶת ה׳. רְכִי נַפְשִׁ בָּ

. תָּ אֹד; הוֹד וְהָדָר לָבָשְׁ דַלְתָּ מְּ י גָּ ה׳ אֱלֹקֵַ

יְרִיעָה. מַיִם כַּ לְמָה; נוֹטֶה שָׁ ׂ שַּ עֹטֶה אוֹר כַּ

ם עָבִים  ׂ יִם עֲלִיּוֹתָיו, הַשָּ הַמְקָרֶה בַמַּ
נְפֵי רוּחַ. ךְ עַל כַּ רְכוּבוֹ; הַמְהַלֵּ

רְתָיו אֵשׁ לֹהֵט. ה מַלְאָכָיו רוּחוֹת; מְשָׁ עֹשֶׂ

מּוֹט עוֹלָם וָעֶד. ל תִּ יָסַד אֶרֶץ עַל מְכוֹנֶיהָ; בַּ

יתוֹ; עַל הָרִים יַעַמְדוּ מָיִם. סִּ בוּשׁ כִּ לְּ הוֹם כַּ תְּ

עֲרָתְךָ יְנוּסוּן; מִן קוֹל רַעַמְךָ יֵחָפֵזוּן. מִן גַּ

יַעֲלוּ הָרִים יֵרְדוּ בְקָעוֹת; אֶל מְקוֹם זֶה יָסַדְתָּ לָהֶם.

ל יְשׁוּבוּן לְכַסּוֹת הָאָרֶץ. ל יַעֲברֹוּן; בַּ מְתָּ בַּ בוּל שַׂ גְּ

כוּן. ין הָרִים יְהַלֵּ חָלִים; בֵּ נְּ חַ מַעְיָנִים בַּ לֵּ הַמְשַׁ

רוּ פְרָאִים צְמָאָם. בְּ דָי; יִשְׁ ל חַיְתוֹ שָׂ קוּ כָּ יַשְׁ

נוּ קוֹל. ין עֳפָאיִם יִתְּ כּוֹן; מִבֵּ מַיִם יִשְׁ עֲלֵיהֶם עוֹף הַשָּׁ

ע הָאָרֶץ. בַּ שְׂ יךָ תִּ רִי מַעֲשֶׂ קֶה הָרִים מֵעֲלִיּוֹתָיו; מִפְּ מַשְׁ

ב לַעֲבֹדַת  הֵמָה, וְעֵשֶׂ מַצְמִיחַ חָצִיר לַבְּ
הָאָדָם; לְהוֹצִיא לֶחֶם מִן הָאָרֶץ.

נִים  ח לְבַב אֱנוֹשׁ, לְהַצְהִיל פָּ מַּ וְיַיִן יְשַׂ
מֶן; וְלֶחֶם לְבַב אֱנוֹשׁ יִסְעָד. מִשָּׁ

ר נָטָע. עוּ עֲצֵי ה׳; אַרְזֵי לְבָנוֹן אֲשֶׁ בְּ יִשְׂ

יתָהּ. ים בֵּ רוֹשִׁ נוּ; חֲסִידָה בְּ רִים יְקַנֵּ ם צִפֳּ ר שָׁ אֲשֶׁ

ים. פַנִּ עֵלִים; סְלָעִים מַחְסֶה לַשְׁ בֹהִים לַיְּ הָרִים הַגְּ

מֶשׁ יָדַע מְבוֹאוֹ. ה יָרֵחַ לְמוֹעֲדִים; שֶׁ עָשָׂ

ל חַיְתוֹ יָעַר. ךְ וִיהִי לָיְלָה; בּוֹ תִרְמֹשׂ כָּ ת חֹשֶׁ שֶׁ תָּ

שׁ מֵאֵל אָכְלָם. רֶף; וּלְבַקֵּ אֲגִים לַטָּ פִירִים שֹׁ הַכְּ

צוּן. מֶשׁ יֵאָסֵפוּן; וְאֶל מְעוֹנֹתָם יִרְבָּ זְרַח הַשֶּׁ תִּ

יֵצֵא אָדָם לְפָעֳלוֹ; וְלַעֲבֹדָתוֹ עֲדֵי עָרֶב.

יתָ; מָלְאָה הָאָרֶץ קִנְיָנֶךָ. חָכְמָה עָשִׂ ם בְּ לָּ יךָ ה׳, כֻּ מָה רַבּוּ מַעֲשֶׂ

ר; ם רֶמֶשׂ וְאֵין מִסְפָּ דוֹל וּרְחַב יָדָיִם, שָׁ  זֶה הַיָּם גָּ
דלֹוֹת. חַיּוֹת קְטַנּוֹת עִם גְּ
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He grows fodder for cattle, and herbage to be worked by 
man; to bring forth bread from the earth.

And wine that will gladden the heart of the human, oil to 
brighten the face; and bread that sustains the human heart.

The trees of G-d are satiated; the cedars of Lebanon which 
He planted.

There birds do nest; the stork makes her home 
in the cypresses.

The high mountains are for the gazelles; the rocks shelter 
the badgers.

He made the moon to mark times; the sun knows its setting.

You set darkness and night becomes; in it do crawl all beasts 
of the forest.

The lions roar for prey; to request their food from G-d.

The sun shines and they gather in; and lie down unto 
their dens.

Man goes forth to their doings; to their labors until evening.

How manifold are Your works, O G-d! You made them all 
with wisdom; the world is filled with Your possessions.

This sea is great and wide, there are creeping things without 
number; beasts small and large.

There the ships go; You formed this leviathan with which 
to sport.

They all look to You with hope; to give their food in its time.

You give them and they gather it; You open Your hand and 
they are sated with goodness.

You hide Your countenance and they are frightened, You 
gather in their spirit and they perish; and return to their 
dust.

You send forth Your spirit and they are created; and You 
renew the face of the earth.

The glory of G-d shall be forever; G-d shall rejoice in His 
works.

Who looks upon the earth and it quakes; He touches the 
mountains and they smoke.

I shall sing to G-d while I am alive; I shall make songs to my 
G-d as long as I exist.

May my speech be pleasing to Him; I shall rejoice in G-d.

May sins cease from the earth and the wicked be no more; 
my soul shall bless G-d. Praise G-d!

חֶק בּוֹ. כוּן; לִוְיָתָן זֶה יָצַרְתָּ לְשַׂ ם אֳנִיּוֹת יְהַלֵּ שָׁ

עִתּוֹ. רוּן; לָתֵת אָכְלָם בְּ בֵּ ם אֵלֶיךָ יְשַׂ לָּ כֻּ

עוּן טוֹב. בְּ ח יָדְךָ יִשְׂ פְתַּ ן לָהֶם יִלְקֹטוּן; תִּ תֵּ תִּ

סֵף רוּחָם יִגְוָעוּן; וְאֶל עֲפָרָם יְשׁוּבוּן. הֵלוּן, תֹּ נֶיךָ יִבָּ יר פָּ סְתִּ תַּ

נֵי אֲדָמָה. שׁ פְּ רֵאוּן; וּתְחַדֵּ ח רוּחֲךָ יִבָּ לַּ שַׁ תְּ

יו. מַעֲשָׂ מַח ה׳ בְּ יְהִי כְבוֹד ה׳ לְעוֹלָם; יִשְׂ

נוּ. הָרִים וְיֶעֱשָׁ ע בֶּ רְעָד; יִגַּ יט לָאָרֶץ וַתִּ בִּ הַמַּ

עוֹדִי. רָה לֵאלֹקַי בְּ י; אֲזַמְּ חַיָּ ירָה לַה׳ בְּ אָשִׁ

ה׳. מַח בַּ יחִי; אָנֹכִי אֶשְׂ יֶעֱרַב עָלָיו שִׂ

עִים עוֹד  אִים מִן הָאָרֶץ, וּרְשָׁ מּוּ חַטָּ יִתַּ
י אֶת ה׳; הַלְלוּ יָ־הּ. רֲכִי נַפְשִׁ אֵינָם, בָּ

My soul, bless G-d!

My L-rd G-d, You are verily great; with splendor and 
beauty You have clothed Yourself.

Who dons light like a robe; who spreads the heavens like 
a tapestry.

Who roofs His lofts with water, who makes clouds His 
chariot; who traverses upon wings of wind.

He makes the winds His messengers; flaming fire His 
ministers.

He set the earth upon its foundations; lest it ever falter.

You covered the watery depths like a garment; above the 
mountains are stood the waters.

From Your shout they flee; from the sound of Your 
thunder they rush off.

They climb the mountains, they descend the valleys; to 
this place You established for them.

You set a boundary for them that they may not cross; lest 
they return to cover the earth.

Who sends forth wellsprings along the riverbeds; between 
the mountains they traverse.

They water every beast of the field; the wild ones quench 
their thirst.

Upon them the birds of heaven dwell; from between the 
branches they give voice.

He waters the mountains from His lofts; from the fruit of 
Your works is the earth satiated.
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Guardian of Israel
P S A L M S  1 2 1

א עֵינַי אֶל הֶהָרִים, מֵאַיִן יָבאֹ עֶזְרִי. ׂ עֲלוֹת: אֶשָּ יר לַמַּ שִׁ

מַיִם וָאָרֶץ. ה שָׁ עֶזְרִי מֵעִם ה׳, עֹשֵׂ

מְרֶךָ. ן לַמּוֹט רַגְלֶךָ; אַל יָנוּם שֹׁ אַל יִתֵּ

רָאֵל. ן שׁוֹמֵר יִשְׂ ה לֹא יָנוּם וְלֹא יִישָׁ הִנֵּ

ךָ עַל יַד יְמִינֶךָ. מְרֶךָ; ה׳ צִלְּ ה׳ שֹׁ

יְלָה. לָּ ה וְיָרֵחַ בַּ כָּ מֶשׁ לֹא יַכֶּ יוֹמָם הַשֶּׁ

ךָ. מֹר אֶת נַפְשֶׁ ל רָע; יִשְׁ מָרְךָ מִכָּ ה׳ יִשְׁ

ה וְעַד עוֹלָם. מָר צֵאתְךָ וּבוֹאֶךָ, מֵעַתָּ ה׳ יִשְׁ

A song of ascents: I raise my eyes to the mountains; from 
where will come my help?

My help is from G-d, maker of heaven and earth.

He will not allow your foot to falter; your guardian will not 
slumber.

Behold, the guardian of Israel neither slumbers nor sleeps.

G-d is your guardian; G-d is your shadow, at your right hand.

The sun shall not smite you by day; nor the moon at night.

G-d will guard you from all evil; He will guard your soul.

G-d will guard your goings and your comings, from now and 
to eternity.
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רָכֶיךָ דָעֵהוּ כָל דְּ בְּ

Know Him in all your ways.  (3:6)

לֵךְ אֶל נְמָלָה עָצֵל רְאֵה דְרָכֶיהָ וַחֲכָם

Go to the ant, you sluggard;  
see her ways and become wise. (6:6)

נָאֶךָּ הוֹכַח לְחָכָם וְיֶאֱהָבֶךָּ ן יִשְׂ אַל תּוֹכַח לֵץ פֶּ

Reprove not a scorner lest they hate you;  
reprove a wise person and they will love you.  (9:8)

ה אַהֲבָה כַסֶּ עִים תְּ שָׁ ל פְּ וְעַל כָּ

Love covers all sins.  (10:12)

הּ יר וְלֹא יוֹסִף עֶצֶב עִמָּ ת ה׳ הִיא תַעֲשִׁ רְכַּ בִּ

The blessing of G-d will bring riches, 
and toil will add nothing to it. (10:22)

יק יְסוֹד עוֹלָם ע וְצַדִּ עֲבוֹר סוּפָה וְאֵין רָשָׁ כַּ

When the whirlwind passes, the wicked  
person is no more; but the righteous person  
is the foundation of the world. (10:25)

ם דֵּ נְחֵם וְסֶלֶף בּוֹגְדִים יְשָׁ רִים תַּ ת יְשָׁ מַּ תֻּ

The innocence of the honest guides them; 
the treacherous are robbed by their  
own contortions. (11:3)

וֶת יל מִמָּ צִּ יוֹם עֶבְרָה; וּצְדָקָה תַּ לֹא יוֹעִיל הוֹן בְּ

Riches will not avail on the day of wrath;  
but charity will save from death. (11:4)
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כָל עֶצֶב יִהְיֶה מוֹתָר בְּ

In every distress will be a gain.  (14:23)

וּרְקַב עֲצָמוֹת קִנְאָה

Jealousy rots the bones.  (14:30)

יב חֵמָה ךְ יָשִׁ מַעֲנֶה רַּ

A gentle reply turns away wrath. (15:1)

ע לְיוֹם רָעָה עֲנֵהוּ, וְגַם רָשָׁ עַל ה׳ לַמַּ ל פָּ כֹּ

G-d made everything for His sake,  
also the wicked for the day of evil. (16:4)

לִם אִתּוֹ ם אוֹיְבָיו יַשְׁ רְכֵי אִישׁ גַּ רְצוֹת ה׳ דַּ בִּ

When a person’s ways please G-d, also  
their enemies will make peace with them. (16:7)

רְכּוֹ וַה׳ יָכִין צַעֲדוֹ ב דַּ לֵב אָדָם יְחַשֵּׁ

A person’s heart plans their way,  
but G-d prepares their steps. (16:9)

בַהּ רוּחַ לוֹן גֹּ אוֹן, וְלִפְנֵי כִשָּׁ בֶר גָּ לִפְנֵי שֶׁ

Before ruin comes pride,  
and before stumbling a haughty spirit. (16:18)

יִת מָלֵא זִבְחֵי רִיב לְוָה בָהּ, מִבַּ ת חֲרֵבָה וְשַׁ טוֹב פַּ

Better a piece of dry bread and tranquility  
with it, than a house full of meat of strife.  (17:1)

ב ם אֱוִיל מַחֲרִישׁ חָכָם יֵחָשֵׁ גַּ

Even a fool, when they keep silent,  
is considered wise. (17:28)

Selected Sayings from 
the Book of Proverbs 
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מַת אָדָם נֵר ה׳ נִשְׁ

The soul of man is a lamp of G-d. (20:27)

ה נָּ י יַזְקִין לֹא יָסוּר מִמֶּ ם כִּ י דַרְכּוֹ גַּ עַר עַל פִּ חֲנֹךְ לַנַּ

Educate the child according to their way, 
so that also when they grow old they  
will not turn away from it. (22:6)

ר עָשׂוּ אֲבוֹתֶיךָ בוּל עוֹלָם אֲשֶׁ ג גְּ סֵּ אַל תַּ

Do not remove an ancient boundary  
that your forefathers set. (22:28)

ךָ.  לוֹ אַל יָגֵל לִבֶּ שְׁ מָח וּבִכָּ שְׂ נְפלֹ אוֹיִבְךָ אַל תִּ בִּ
יב מֵעָלָיו אַפּוֹ. עֵינָיו וְהֵשִׁ ן יִרְאֶה ה׳ וְרַע בְּ פֶּ

When your enemy falls, do not rejoice,  
and when they stumble, let your heart not exult; 
lest G-d see and be displeased, and turn  
His wrath from them [onto you]. (24:17–18)

בָר ר דָּ בֹד אֱלֹקִים הַסְתֵּ כְּ

The glory of G-d is to conceal a matter. (25:2)

גָל רִיבְךָ רִיב אֶת רֵעֶךָ וְסוֹד אַחֵר אַל תְּ

Have your quarrel with your friend,  
but do not divulge another’s secret. (25:9)

ה וֶה לּוֹ גַם אָתָּ שְׁ ן תִּ לְתּוֹ פֶּ אִוַּ סִיל כְּ עַן כְּ אַל תַּ

Do not answer a fool according to their folly,  
lest you too become like them. (26:4)

ק מָדוֹן תֹּ ן יִשְׁ ה אֵשׁ וּבְאֵין נִרְגָּ כְבֶּ אֶפֶס עֵצִים תִּ בְּ

Without wood the fire goes out;  
so without a grumbler the quarrel quiets down.  (26:20)

שׁוּב ל וְגֹלֵל אֶבֶן אֵלָיו תָּ הּ יִפֹּ חַת בָּ רֶה שַּׁ כֹּ

One who digs a pit will fall into it;  
one who rolls a stone, it will come back to them. (26:27)

י לֹא תֵדַע מַה יֵּלֶד יוֹם יוֹם מָחָר כִּ ל בְּ תְהַלֵּ אַל תִּ

Do not boast for tomorrow,  
for you do not know what the day will bear. (27:1)

לְךָ זָר וְלֹא פִיךָ יְהַלֶּ

Let a stranger praise you, not your own mouth. (27:2)

רֶת ה מֵאַהֲבָה מְסֻתָּ טוֹבָה תּוֹכַחַת מְגֻלָּ

Better open rebuke than concealed love.  (27:5)

רַע עָם אֵין חָזוֹן יִפָּ בְּ

Where there is no vision, a people perish.  (29:18)
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Our Wakeful Heart

Shir Hashirim Rabah, 5:2

“I am asleep but my heart is awake”—The 

community of Israel says to G‑d: Although I 

am asleep regarding the mitzvot, my heart 

is awake to acts of kindness. Although 

I am asleep regarding the Holy Temple, 

my heart is awake to our synagogues and 

study halls. Although I am asleep regarding 

the end of the exile, my heart is awake to 

the redemption.
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The Knock
S O N G  O F  S O N G S  5 : 2 – 6

תְחִי לִי אֲחֹתִי רַעְיָתִי  י עֵר. קוֹל דּוֹדִי דוֹפֵק: פִּ נָה וְלִבִּ אֲנִי יְשֵׁ
י נִמְלָא טָל קְוֻצּוֹתַי רְסִיסֵי לָיְלָה. אשִׁ רֹּ תִי, שֶׁ יוֹנָתִי תַמָּ

ה?  נָּ שֶׁ י אֵיכָכָה אֶלְבָּ נְתִּ תָּ י אֶת כֻּ טְתִּ שַׁ פָּ
פֵם? י אֶת רַגְלַי אֵיכָכָה אֲטַנְּ רָחַצְתִּ

לַח יָדוֹ מִן הַחרֹ וּמֵעַי הָמוּ עָלָיו. דּוֹדִי שָׁ

חַ לְדוֹדִי; וְיָדַי נָטְפוּ מוֹר  י אֲנִי לִפְתֹּ קַמְתִּ
נְעוּל. פּוֹת הַמַּ עֹתַי מוֹר עֹבֵר עַל כַּ וְאֶצְבְּ

רוֹ;  י יָצְאָה בְדַבְּ י אֲנִי לְדוֹדִי וְדוֹדִי חָמַק עָבָר; נַפְשִׁ תַחְתִּ פָּ
יהוּ וְלֹא מְצָאתִיהוּ, קְרָאתִיו וְלֹא עָנָנִי. תִּ שְׁ קַּ בִּ

I am asleep, but my heart is awake. The sound of my lover 
knocking: Open for me, my sister, my friend, my dove, my 
perfect one; for my head is full of dew, my locks with the 
drops of the night.

I have taken off my shirt, how can I put it on? I have washed 
my feet, how can I soil them?

My beloved withdrew his hand from the latch, and my 
insides stirred over him.

I arose to open for my beloved, and my hands dripped 
with myrrh, and my fingers with flowing myrrh, upon the 
handles of the lock.

I opened for my beloved, but my beloved had eluded 
and was gone. My soul went out when he spoke; I sought 
him, but I did not find him; I called him, but he did not 
answer me.
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The Moabite Convert
R U T H  1 : 1 – 1 8

ית  לֶךְ אִישׁ מִבֵּ אָרֶץ; וַיֵּ פְטִים, וַיְהִי רָעָב בָּ פֹט הַשֹּׁ ימֵי שְׁ וַיְהִי בִּ
נֵי בָנָיו. תּוֹ וּשְׁ דֵי מוֹאָב, הוּא וְאִשְׁ שְׂ לֶחֶם יְהוּדָה לָגוּר בִּ

נֵי בָנָיו מַחְלוֹן  ם שְׁ תּוֹ נָעֳמִי, וְשֵׁ ם אִשְׁ ם הָאִישׁ אֱ לִימֶלֶךְ, וְשֵׁ וְשֵׁ
ם. הְיוּ שָׁ דֵי מוֹאָב וַיִּ ית לֶחֶם יְהוּדָה; וַיָּבֹאוּ שְׂ וְכִלְיוֹן, אֶפְרָתִים מִבֵּ

נֵי בָנֶיהָ. אֵר הִיא וּשְׁ שָּׁ וַיָּמָת אֱלִימֶלֶךְ אִישׁ נָעֳמִי; וַתִּ

ה,  ם הָאַחַת עָרְפָּ ים מֹאֲבִיּוֹת, שֵׁ אוּ לָהֶם נָשִׁ שְׂ וַיִּ
נִים. ר שָׁ עֶשֶׂ ם כְּ בוּ שָׁ שְׁ נִית רוּת; וַיֵּ ם הַשֵּׁ וְשֵׁ

אֵר  שָּׁ נֵיהֶם, מַחְלוֹן וְכִלְיוֹן; וַתִּ וַיָּמוּתוּ גַם שְׁ
הּ. נֵי יְלָדֶיהָ וּמֵאִישָׁ ה מִשְּׁ הָאִשָּׁ

מְעָה  י שָׁ דֵי מוֹאָב; כִּ ׂ ב מִשְּ שָׁ תֶיהָ, וַתָּ קָם הִיא וְכַלֹּ וַתָּ
י פָקַד ה׳ אֶת עַמּוֹ לָתֵת לָהֶם לָחֶם. דֵה מוֹאָב כִּ שְׂ בִּ

תֶיהָ  י כַלֹּ תֵּ ה, וּשְׁ מָּ ר הָיְתָה שָׁ קוֹם אֲשֶׁ צֵא מִן הַמָּ וַתֵּ
רֶךְ לָשׁוּב אֶל אֶרֶץ יְהוּדָה. לַכְנָה בַדֶּ הּ; וַתֵּ עִמָּ

ה לְבֵית  בְנָה אִשָּׁ תֶיהָ, ״לֵכְנָה שֹּׁ י כַלֹּ תֵּ אמֶר נָעֳמִי לִשְׁ וַתֹּ
דִי. תִים וְעִמָּ יתֶם עִם הַמֵּ ר עֲשִׂ אֲשֶׁ כֶם חֶסֶד, כַּ הּ; יַעַשׂ ה׳ עִמָּ אִמָּ

הּ״;  ית אִישָׁ ה בֵּ ן ה׳ לָכֶם וּמְצֶאןָ מְנוּחָה, אִשָּׁ יִתֵּ
ינָה. בְכֶּ אנָה קוֹלָן וַתִּ ׂ שֶּ ק לָהֶן, וַתִּ שַּׁ וַתִּ

ךְ״. ךְ נָשׁוּב לְעַמֵּ י אִתָּ הּ, ״כִּ אמַרְנָה לָּ וַתֹּ

י?  ה תֵלַכְנָה עִמִּ בְנָה בְנֹתַי, לָמָּ אמֶר נָעֳמִי, ״שֹׁ וַתֹּ
ים? מֵעַי, וְהָיוּ לָכֶם לַאֲנָשִׁ הַעוֹד לִי בָנִים בְּ

י יֶשׁ  י אָמַרְתִּ י מִהְיוֹת לְאִישׁ; כִּ י זָקַנְתִּ בְנָה בְנֹתַי לֵכְןָ, כִּ שֹׁ
י בָנִים. הֲלָהֵן  יְלָה לְאִישׁ וְגַם יָלַדְתִּ ם הָיִיתִי הַלַּ לִי תִקְוָה? גַּ

י הֱיוֹת  עָגֵנָה לְבִלְתִּ לוּ? הֲלָהֵן תֵּ ר יִגְדָּ רְנָה עַד אֲשֶׁ בֵּ שַׂ תְּ
י יָצְאָה בִי יַד ה׳. ם, כִּ י מַר לִי מְאדֹ מִכֶּ נֹתַי כִּ לְאִישׁ? אַל בְּ

ה  ק עָרְפָּ שַּׁ ינָה עוֹד; וַתִּ בְכֶּ נָה קוֹלָן וַתִּ ׂ שֶּ וַתִּ
הּ. בְקָה בָּ לַחֲמוֹתָהּ, וְרוּת דָּ

הּ וְאֶל  ךְ אֶל עַמָּ בָה יְבִמְתֵּ ה שָׁ אמֶר, ״הִנֵּ וַתֹּ
ךְ״. אֱלֹהֶיהָ; שׁוּבִי אַחֲרֵי יְבִמְתֵּ

ר  י אֶל אֲשֶׁ עִי בִי לְעָזְבֵךְ לָשׁוּב מֵאַחֲרָיִךְ; כִּ פְגְּ אמֶר רוּת, ״אַל תִּ וַתֹּ
י, וֵאלֹקַיִךְ אֱלֹקָי. ךְ עַמִּ לִינִי אָלִין, עַמֵּ ר תָּ לְכִי אֵלֵךְ, וּבַאֲשֶׁ תֵּ

ה ה׳  ה יַעֲשֶׂ בֵר; כֹּ ם אֶקָּ מוּתִי אָמוּת, וְשָׁ ר תָּ אֲשֶׁ בַּ
ינִי וּבֵינֵךְ״. וֶת יַפְרִיד בֵּ י הַמָּ לִי וְכֹה יֹסִיף, כִּ

ר אֵלֶיהָ. ל לְדַבֵּ חְדַּ הּ; וַתֶּ צֶת הִיא לָלֶכֶת אִתָּ י מִתְאַמֶּ רֶא כִּ וַתֵּ
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It was in the days when the judges judged, that 
there was a famine in the land; and a man went 
from Bethlehem of Judah to sojourn in the fields 
of Moab, he and his wife and his two sons.

The man’s name was Elimelech, and his wife’s 
name was Naomi, and his two sons’ names were 
Mahlon and Chilion, Ephrathites from Bethlehem 
of Judah; and they came to the fields of Moab and 
remained there.

And Naomi’s husband Elimelech died; and she 
was left with her two sons.

And they married Moabite women, one named 
Orpah, and the other named Ruth; and they dwelt 
there for about ten years.

And both Mahlon and Chilion also died, and the 
woman was left bereft of her two children and of 
her husband.

She arose with her daughters-in-law, and 
returned from the fields of Moab; for she 
had heard in the field of Moab that G-d had 
remembered His people to give them bread.

She went forth from the place where she had been, 
and her two daughters-in-law with her; and they 
went on the road to return to the land of Judah.

And Naomi said to her two daughters-in-law, “Go 
and return, each woman to her mother’s house; 
may G-d do kindness with you, as you have done 
with the dead and with me.

“May G-d grant you that you find rest, each 
woman in her husband’s house”; and she kissed 
them, and they raised their voices and wept.

They said to her: “But we will return with you to 
your people.”

And Naomi said, “Return, my daughters, why 
should you go with me? Have I yet sons in my 
womb that they should be your husbands?
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“Return, my daughters, go, for I have become too old to 
marry. Could I say that I have hope? Even if I had a husband 
tonight, and even if I bore sons. Would you wait for them 
until they grew up? Would you tie yourselves down for 
them and not marry? No, my daughters, for it is much more 
bitter for me than for you, as the hand of G-d has gone forth 
against me.”

And they raised their voices and wept again; and Orpah 
kissed her mother-in-law, but Ruth cleaved to her.

And she said: “Here your sister-in-law has returned to her 
people and to her god; return after your sister-in-law.”

And Ruth said, “Do not entreat me to leave you, to return 
from following you; for wherever you go I will go, and 
wherever you lodge I will lodge, your people are my people, 
and your G-d is my G-d. 

“Where you die I shall die, and there I will be buried; so may 
G-d do to me and so may He continue, if anything but death 
shall separate between me and you.”

And she saw that she was determined to go with her; and she 
stopped speaking to her.

Accepting a Convert

Ruth Rabah, 2:16

Three times Naomi says to Ruth, “Return,” 

for three times we dissuade a convert from 

converting. But if they persist, we accept 

them. . . . We reject with the left hand, and 

draw near with the right. 

Talmud, Yevamot 47a

We were taught: When a person comes to us 

to convert to Judaism, we say to them: “Why 

do you wish to convert? Don’t you know that 

these days the Jewish people are anguished, 

persecuted, suppressed, and despised, 

and many troubles befall them?” If they say, 

“I know, I am unworthy, and nevertheless I 

desire it,” we accept them immediately. . . . 

As the verse states, “She saw that she was 

determined to go with her; and she stopped 

speaking to her.”
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E C C L E S I A S T E S  3 : 1 – 8

מָיִם. חַת הַשָּׁ ל זְמָן; וְעֵת לְכָל חֵפֶץ תַּ לַכֹּ

עֵת לָלֶדֶת וְעֵת לָמוּת; עֵת לָטַעַת וְעֵת לַעֲקוֹר נָטוּעַ.

עֵת לַהֲרוֹג וְעֵת לִרְפּוֹא, עֵת לִפְרוֹץ וְעֵת לִבְנוֹת.

חוֹק, עֵת סְפוֹד וְעֵת רְקוֹד. עֵת לִבְכּוֹת וְעֵת לִשְׂ

נוֹס אֲבָנִים;  לִיךְ אֲבָנִים וְעֵת כְּ עֵת לְהַשְׁ
ק. עֵת לַחֲבוֹק וְעֵת לִרְחקֹ מֵחַבֵּ

לִיךְ. מוֹר וְעֵת לְהַשְׁ ד, עֵת לִשְׁ שׁ וְעֵת לְאַבֵּ עֵת לְבַקֵּ

ר. עֵת לִקְרוֹעַ וְעֵת לִתְפּוֹר, עֵת לַחֲשׁוֹת וְעֵת לְדַבֵּ

לוֹם. נֹא, עֵת מִלְחָמָה וְעֵת שָׁ עֵת לֶאֱהֹב וְעֵת לִשְׂ

To every thing there is a season; a time to every purpose 
under the heavens:

A time to give birth and a time to die; a time to plant and a 
time to uproot what is planted.

A time to kill and a time to heal, a time to break and a time 
to build.

A time to weep and a time to laugh, a time to mourn and a 
time to dance.

A time to cast stones and a time to gather stones; a time to 
embrace and a time to refrain from embracing.

A time to search and a time to lose, a time to keep and a time 
to cast away.

A time to rend and a time to mend, a time to be silent and a 
time to speak.

A time to love and a time to hate, a time for war and a time 
for peace.
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The Ten Commandments

TABLET 1

BETWEEN US AND G-DDERIVED MITZVOT DERIVED MITZVOT
TABLET 2

A PERSON AND THEIR FELLOW

 § Love and awe of G-d
 § Prayer
 § The service in the Holy Temple
 § The signs and reminders of our 

relationship with G-d: tefilin, 
mezuzah, tztzit, etc.

 § Mitzvot governing 
preservation of life 

 § The judging of 
capital cases

 § Laws of warfare

i am G-d your G-d

1

do not murder

6

 § Laws of marriage 
and divorce

 § Forbidden 
relations

 § All prohibitions of idolatry 
and idolatrous practices

 § The laws of ritual purity
do not have  

any other gods 
before me

2

do not commit 
adultery

7

 § All financial and 
property laws

 § Laws of prophecy
 § The sanctification of G-d’s name
 § Blasphemy, false oaths, and  

the fulfillment of vows
 § Not to curse or insult a fellow

do not take the 
name of G-d in vain

3

do not steal

8

 § Laws pertaining to the 
hearing of evidence and the 
proper execution of justice

 § Prohibitions against slander, 
defamation, and gossip 

 § The festivals
 § The Sabbatical and 

Jubilee years
remember the 

day of shabbat to 
sanctify it

4
do not bear false 

witness unto 
your fellow

9

 § Love your fellow 
as yourself

 § Laws pertaining 
to diet and dress

 § Procreation
 § Circumcision
 § Mourning relatives
 § Laws of inheritance
 § Charity and aiding a fellow  

in need
 § Gifts to kohanim and 

Levites

honor your father 
and your mother

5
do not covet . .  . 

anything that is 
your fellow’s

10
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PARALLEL COMMANDMENTS

The human soul is “literally a part of G-d above.” Without belief in G-d, 
there is ultimately no respect for the sanctity of human life; without 
respect for the sanctity of human life, there is no true belief in G-d. 

Our relationship with G-d is a marriage, and human marriage 
reflects its Divine analog. The loyalty that G-d expects from us is 
no less than that which we expect from our spouse. Conversely, 
love between a man and a woman will attain its fullest potential 
when it is true to its Divine essence.

G-d allocates to every individual his or her “portion in the 
world”—the resources they require to fulfill their mission in 
life. Violating the property rights of one’s fellow is an act that 
debases G-d’s own ownership of His creation.

By observing the Shabbat, we testify to G-d’s creation of the 
world. To violate the Shabbat is to make a lie of this testimony.

Both these commandments indicate an inherent synonymy of the two 
tablets. On the face of it, the 5th commandment would seem to belong 
with the “between a person and their fellow” precepts, while the 10th 
Commandment, an act performed in the heart, appears to be wholly a matter 
“between us and G-d.” Yet honoring those who brought us into the world 
with the distinctly Divine power of creation acknowledges the G-dly in the 
human being; and the precept “Do not covet” acknowledges that our spiritual 
transgressions also impact a fellow’s life.

1/6

2 / 7

3 /8

4/9

5/ 10
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Major Biblical Commentaries

1070 
RASHI 

Commentary by Rabbi 
Shlomo Yitzchaki (1040–1105) 
of Troyes, France. Foremost 
of the biblical elucidators, 
Rashi’s commentary on Torah 
is a first point of reference 
for schoolchild and scholar 
alike. Drawn almost entirely from Talmudic and Midrashic 
sources, under Rashi’s pen these are blended, rephrased, 
and edited into a lucid, internally consistent commentary, 
addressing virtually every question and ambiguity arising 
from the text. By Rashi’s own attestation, “I come only 
to explain the plain meaning of the text, and to present 
those Midrashim that aid its understanding.”

1 1 56
IBN  E ZRA

Classic commentary on the 
Torah by Rabbi Abraham ibn 
Ezra (1092–1167). Born in Tudela 
in northern Spain, the wanderings 
of his turbulent life brought him 
to France, Italy, England, and the 
Middle East. Ibn Ezra employs 
grammatical and lexical analysis 
to support a rigorous  peshat  (plain 
meaning of the verse) approach 
to biblical elucidation, and draws 
on explanations given by earlier 
philologists and commentators, 
many of whom are known only from 
his work. Ibn Ezra also wrote works 
of poetry, philosophy, medicine, 
astronomy, and other topics.

1200
RADAK

Rabbi David Kimchi (1160–
1235) was a primary authority 
on biblical Hebrew. In addition 
to his philological works, 
Kimchi wrote commentaries 
on many of the biblical books, 

including 
all the 
books 
of the 
Prophets 
and the 
book of 
Psalms.

1264
NACHMANIDES

Classic commentary on 
the Torah, intermingled 
with agadic and mystical 
interpretations, by Rabbi 
Moshe ben Nachman (1194–
1270). Toward the end of his life, Nachmanides left 
his native Spain and settled in the Holy Land, where 
he revived the Jewish community in Jerusalem. 
Nachmanides also authored a commentary on the 
Talmud and works of Halachah and Musar.

12 91
BECHAYEI

Commentary on the 
Torah by Rabbi Bechayei 
(or Bachya) ben Asher 
(1255–1340, 
Spain) that is 
a synthesis of 
elucidation, 
allegory, 
homilies, and 
mysticism.

132 1
RALBAG

Rabbi Levi ben Gershon (1288–1344) 
of France, also known by the acronym 

“Ralbag” and by the patronymic 
“Gersonides,” was a philosopher, 

mathematician, astronomer, 
and inventor. His commentary 

on Tanach defines word meanings, 
explains the narrative, and lists dozens 
of philosophical, ethical, and Halachic 

conclusions derived from each chapter.

1494
AKEIDAT YITZCHAK

(“Binding of Isaac”) 
Philosophical and mystical 
essays in order of the 
weekly Torah portions by 
Rabbi Yitzchak Arama 
(1420–1494) of Spain.

1550
SEFORNO

Popular commentary 
by Rabbi Ovadiah 
Seforno (1475–1550), 
who lived in Rome and 
Bologna, Italy. While 
in Rome, Seforno 
taught Hebrew to the 
German humanist 
Johann Reuchlin, 
who later put this 
knowledge to use in 
defending German 
Jewry against 
religious attacks.

100
ONKELOS

Aramaic translation 
of the Bible authored 

by Onkelos (c. 35–
120 CE), a prominent 

Roman nobleman 
(and nephew of the 

Roman emperor 
Titus) who converted 

to Judaism. The 
Talmud attests that 

Onkelos’s translation 
incorporates 
the authentic 

interpretation of the 
Torah as received in 
the Sinaitic tradition.
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1500
ABARBANEL

Rabbi Don Yitzchak Abarbanel (1437–1508) was 
a scholar, philosopher, statesman, and financier 
who served as treasurer to several 
monarchs in Portugal and Spain. 
Following the infamous Edict 
of Expulsion in 1492, he 
settled in Italy. Abarbanel 
authored a series of 
commentaries on the 
Tanach, and numerous other 
important Torah works.

1593
ALSHIC H

Homiletical 
commentary on the 
Torah by Rabbi Moshe 
Alshich (c. 1508–1593) 
of Safed, Israel.

1601
KELI  YAKAR

A popular 
commentary 
containing many 
philosophical and 
psychological insights 
by Rabbi Shlomo 
Ephraim Luntshitz 
(1550–1619), who 
lived in Lublin, Lvov, 
and Prague.

1732
ME’AM LO'EZ

Encyclopedic biblical commentary 
covering all areas of Jewish life, 

originally written in Ladino. Begun 
by Rabbi Yaakov Culi (1689–1732), 

chief rabbinical magistrate of 
Constantinople, with other prominent rabbis of Turkey 

completing the remaining volumes after his passing.

1742
OH R HACHAYIM

Commentary on the Torah 
combining peshat, homiletics, 

and mysticism by Rabbi 
Chaim ibn Atar (1696–1743) 

of Morocco and Israel.

17 74
CHIDA

Commentaries by Rabbi 
Chaim Yosef David Azulai 
(1724–1806) of Jerusalem. 
Chida traveled extensively 
throughout Europe and North 
Africa, and was a noted 
bibliophile and a prolific writer 
in many areas of Torah.

1780
M E T ZUD OT

A pair of commentaries on the 
“Prophets” section of Tanach and 

most of the “Writings” section by 
Rabbi David Altschuler (18th century, 
Prague). Metzudat David explains the 
plain sense of the text, and Metzudat 

Tzion explains the meaning of 
difficult words. The commentary 

was assembled and completed by 
Altschuler’s son, Rabbi Yechiel Hillel.

18 6 0
NETZ I V

Commentary on the Torah entitled 
Haamek Davar (“Delve into the Matter”) 

by Rabbi Naftali Tzvi Yehudah Berlin 
(1817–1893), head of the yeshiva in 

Volozhin, Russia. Netziv also authored 
commentaries on the Halachic 

Midrashim, Talmud, and She’iltot.

1868
MALBIM

Commentary on 
the entire Tanach 
by Rabbi Meir 
Leibush Wisser 
(1809–1879), who 
served as rabbi in a 
number of prestigious 
communities across Europe. Malbim’s 
commentary endeavors to explain the 
precise meaning of every word and 
synonym of the biblical text, while also 
introducing philosophical and mystical 
perspectives on the narrative.

1875
BEN ISH CHAI

Series of lectures on the 
weekly Torah portion 
with mystical discussions 
and practical Halachah 
by Rabbi Yosef Chaim of 
Baghdad (1834–1909).
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